THE RELATIONSHIP BETWEEN RELIGIOUS BELIEFS 
AND SOCIAL AND POLITICAL ATTITUDES 
OF METHODIST CLERGY AND LAYMEN 
IN MISSISSIPPI 


A Dissertation 
Presented to 
the Faculty of the 
School of Theology at Claremont 


In Partial Fulfillment 
of the Requirements for the Degree 
Doctor of Religion 


by 

Billy Ferrell Stokes 
June 1973 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



This dissertation, written by 


Date. 


_ BTT.T.Y FERRELL ST OKES_ 

under the direction of — his - Faculty Committee, 
and approved by its members, has been presented 
to and accepted by the Faculty of the School of 
Theology at Claremont in partial fulfillment of the 
requirements for the degree of 

DOCTOR OF RELIGION 


Faculty Committee 







Reproduced with permission of the copyright owner. Further reproduction prohibited without permission 



PREFACE 


The survey upon which this study is based was given in June, 
1972, at the annual session of the Mississippi Conference held in 
Galloway Memorial United Methodist Church, Jackson, Mississippi. The 
survey was given to both ministerial and lay delegates who were in 
attendance at the conference. Being the leaders of Mississippi 
Methodism, these delegates T views should mirror the views of Methodism 
throughout the conference. 

While the original intent of the study was to provide each 
minister and each layman the opportunity to complete the survey, un¬ 
predictable circumstances in the conference program made it necessary 
for the survey to be distributed to members of the conference at a 
time when some of the delegates had not returned to the conference 
session. Copies of the questionnaire were made available to those 
members at various places at the conference. Two hundred twenty- 
seven questionnaires were distributed to conference delegates. Many 
delegates did not receive a questionnaire. However, since I had no 
way of knowing who had received a questionnaire and who had not, I 
had but two alternatives. I could either discard the first survey 
and send a second questionnaire by mail to all the conference dele¬ 
gates, or I could base the study on the first distribution of 
questionnaires. Having invested a great deal of time and effort in the 
preparation and distribution of the first questionnaire, and facing 
a deadline for completion of the study, I chose the second alternative. 

iii 
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iv 

This decision was reached after consultation wity my committee 
chairman. 

The distribution of questionnaires comprises over 46 percent 
of all delegates who completed registration forms at the conference. 

Of this number, 108 questionnaires were completed and returned either 
at the conference or by mail. Thus a reply was received from 23 per¬ 
cent of the delegates to this particular Annual Conference. Further 
analysis shows that 32 percent (54 of 168) of the lay delegates 
attending the conference completed the questionnaire, and 14 percent 
(54 of 324) of the ministers responded. While this may appear to be 
an insignificant representation of the ministers, it included over 
20 percent of those ministers in the Mississippi Conference who 
registered as being affiliated with a parish. 

The survey does not necessarily reflect the total sentiment 
of the ministers or laymen in the Mississippi Conference. Rather it 
is an indicative sampling of religious and social attitudes of Missis¬ 
sippi Methodists, with an overall aim of shedding light on Mississippi 
Methodist beliefs. 

It is not within the purpose of this treatise to indict or 
condemn either the laity or the ministers in the Mississippi Confer¬ 
ence. It is an attempt to sample the beliefs of Mississippi Methodists 
and then to compare those beliefs with the principles of the United 
Methodist Church. At those points in which the beliefs of either the 
clergy or the laity are inconsistent with the principles of the 
Methodist Church, or, are contradictory to other beliefs held; it is 
my wish that fellow Methodists might examine their faith and historic 
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Christianity and raise themselves to a new level of religious and 
social consciousness. 
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Chapter 1 


INTRODUCTION 

James Baldwin, the famous black author, has said, "To be a 
Negro in this country and to be relatively conscious is to be in a 
rage almost all the time." 1 Baldwin’s rage is but a reflection of the 
rage that every black American must feel. To be black in America is 
to be regarded by the larger segment of white society as inferior. 

The economic conditions which produced slavery in America have dis¬ 
appeared, yet, in the minds of most white Americans the psychological 
conditions remain. Charles Silberman, journalist and author, has 
written: 

Having erected the system of slavery on the assumption of Negro 
inferiority and then having produced the behavior that seemed to 
justify the assumption, it was inevitable that America would re¬ 
fuse to admit free Negroes to full membership in the society. 
Slavery became associated with race and race with inferiority; 
the two concepts merged. And so black meant inferior; inferior 
meant black. Thus, even when a black man became free, white 
America offered him neither equality nor citizenship in any 
meaningful sense of the word.- 

When the Mississippi Constitution was revised in 1890 the 
purpose was clearly stated: "The policy of crushing out the manhood 
of the Negro citizen is to be carried on to success."3 This "policy 
of crushing out the manhood of the Negro" is still evident in American 

^Source not available. 

2 

Charles E. Silberman, Crisis in Black and White (New York: 
Vintage Books, 1964), p. 92. 

3 Ibid., p. 23. 

1 
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society. As Tocquivilie has written, "There is a natural prejudice 
that prompts men to despise whoever has been their inferior long after 
he has been their equal.White Americans would do well to recall the 
warning delivered at Mount Sinai. Out of fire and smoke the voice of 
God rushed forth proclaiming, Tt I the Lord thy God am an impassioned 
God, visiting the guilt of the fathers upon the children, upon the 
third and fourth generations of those who reject me, but showing kind¬ 
ness to the thousandth generation of those who love me and keep my 
commandments." (Exodus 20:5b-6) Silbennan reminds us that we are in 
the fourth generation since the Civil War. Who among us can deny that 
we are suffering from the guilt of our fathers? But, the guilt under 
which we suffer is not only that of our fathers. We too are respon¬ 
sible for we have multiplied and sustained the sins of our fathers. 

In the words of Rabbi Abraham: J. Heschel, 

...an honorable estimation of the moral state of our society will 
disclose: some are guilty, but all are responsible....In the 
community not indifferent to suffering, uncompromisingly impatient 
with cruelty and falsehood, continually concerned for God and for 
every man, racial discrimination would be infrequent rather than 
common. ^ 

The sin of America toward the black man is the sin of every 
white American. Yet, most Americans declare that they are guiltless. 
When white Americans are confronted with the race problem, so often 
their response is, "I know that some whites mistreat the Negro, and I 
think that it is a shame, but I have never mistreated the Negro." 

The white man may injure the black man without any malicious 

4 Ibid., p. 78. "Ibid., pp. 191-92. 
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desire to do so. His sin. is a passive acceptance of the status quo. 

The fact that his actions are not malicious does not make those actions 
less dehumanizing. The dehumanization of society is, in my opinion, 
the greatest threat America faces. If we are to prevent the dehumani¬ 
zation of society, racism must be abolished. 

It would appear that the fight against racism, the fight for 
justice and a humane society, should be a primary task of the Christian 
Church. The Christian gospel may not contain a developed social ethic 
as such, but the great gospel themes—fellowship, individuality, 
equality, justice, freedom, family of God—do, without question, imply 
ideals of a social ethic. The Church, if it remains true to this 
gospel, cannot escape its responsibility in leading the fight against 
oppression. It must seek to abolish racism because it is the only 
thing to do. 

That the Church should be involved in the struggle for justice 
and racial equality is the premise which serves as the point of de¬ 
parture for the study presented in the pages to follow. The study 
seeks to shed light upon three questions: (1) To what extent is the 
Church’s involvement in the struggle for justice and racial equality 
the norm in my own Annual Conference, the Mississippi Conference, the 
United Methodist Church? (2) What religious, political, and/or social 
attitudes among Methodist ministers and laymen in the Mississippi 
Conference deny the Church's involvement in the struggle for a humane 
society? and, finally, (3) Does a gap exist between the attitudes and 
beliefs of ministers and laymen, and if so, to what extent? 

The study begins with a chapter entitled "Racism: Theological 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



4 


Reflections.” This chapter aims to provide a theological understanding 
of the problem of racial prejudice. At the same time it seeks to give 
a theological justification for the study which follows. The next 
five chapters center upon the actual study of ministers and laymen in 
the United Methodist Church of the Mississippi Conference. The final 
chapter is a summary chapter. 
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Chapter 2 


RACISM: THEOLOGICAL REFLECTIONS 

Racism is a sickness of both man and his society. There is no 
area over which man has control that has remained immune to this evil. 
Even the Christian Church has become afflicted. Many who claim to be 
followers of Christ are racists. This cannot be! Racism is far more 
than a sin against man (that is evil enough); it is a sin against God. 

Racism is not "just another sin". Racism is a religion.' 1 ' It 
is grounded in naturalism which purports that man’s salvation rests in 
man himself, albeit a particular race of men. Ruth Benedict defines 
racism as 

...the dogma that one group is condemned by nature to hereditary 
inferiortiy and another is condemned to hereditary superiority.... 
It is the dogma that one race has carried progress throughout 
history and can alone ensure future progress. 

The Christian faith teaches that man's nature is a dialectical 
one consisting of both nature and spirit. The interplay of these two 
elements provides for the apparent contradictions in the human person¬ 
ality. Man is sinful not because he is lacking in freedom, rather it 
is precisely because of man's freedom that he is sinful. Reinhold 
Niebuhr has defined man’s sin as anxiety caused by man's finiteness 

^George D. Kelsey, Racism and the Christian Understanding of 
Man (New York: Charles Scribner’s Sons, 1965), for a full discussion 
of racism as a religion. 

2 

Ruth Benedict, Race: Science and Politics rev. ed. (New York: 
Viking Press, 1959), cited by Kelsey, ibid., p. 29. 

5 
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and frailty. Man's anxiety results in pride; man refuses to admit his 
"creatureliness" and tries to comprehend the world in himself. As 
Niebuhr writes: 


He seeks to overcome his insecurity by a will-to-power which 
overreaches the limits of human creatureliness. Man is ignorant 
and involved in the limitations of a finite mind; but he pretends 
that he is not limited. He assumes that he can gradually tran¬ 
scend finite limitations until his mind becomes identical with 
universial mind. All his intellectual and cultural pursuits, 
therefore, become infected with the sin of pride.^ 

Niebuhr rightly understands that man is not interested merely 
in physical survival, but is equally interested in obtaining prestige 


and social approval. "Having the intelligence to anticipate the 

perils in which he stands in nature and history, (man) invariably 

seeks to gain security against these perils by enhancing his power, 

4 

individually and collectively.” Man's attempt to ease his anxiety 
by an exertion of self upon others is basic to his nature. It is a 


social characteristic of man and can be easily observed in all of 
man's social dealings. As Niebuhr says, man pretends to be God; his 
pride (naturalism) results in idolatry, for man is unable to accept 
his distance from God without trying to be God.^ 


Racism, theologically understood, is one of man’s several 


3 

Reinhold Niebuhr, The Nature and Destiny of Man (New York: 
Charles Scribner's Sons, 1941), I, 179. 

^einhold Niebuhr, The Children of Light and the Children of 
Darkness (New York: Charles Scribner’s Sons, 1944), p. 20, cited by 
Kenneth Thompson, "The Political Philosophy of Reinhold Niebuhr", in 
Charles W. Kegley and Robert W. Bretall (eds.) Reinhold Niebuhr, His 
Religious, Social and Political Thought (New York: Macmillan, 1961), 
p. 167. 


5 


Niebuhr, The Nature and Destiny of Man, 


I, 


15. 
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neurotic and perverted expressions of his will to power; his will to be 
God* Racism is idolatry.^ Racism is but an expression of man's pride, 
his rebession against God. It centers in man’s nature. It is as 
Haselden writes: 

...not something from w 7 hich he suffers as though it were a con¬ 
tagious disease which a corrupt society has breathed into his 
innocent face. It is rather a congenital disease which brings 
into the world and into society, a part of his own recalcitrant 
self-centered and prideful will. Racial thinking is related to 
race only incidentally, we might even say accidentally. The white 
man is not prejudiced against the Negro because the Negro is a 
Negro but because within all men are compulsions which when they 
errupt in the white American find in the Negro a ready, visible, 
and socially approved victim. 

Any attempt to place the blame outside our own sinful will, to 
confer the responsibility for the removal of prejudice upon laws, 
education, or social agencies is but an attempt to deny the individ¬ 
ual’s sense of guilt. To be sure racial prejudice is learned and 
laws and education can help eradicate racial prejudice, but racial 
prejudice is learned only because it has an eager pupil in the inher- 

g 

ently prideful and instinctively prejudiced will of man. Society 
only defines the object of prejudice. 

Throughout history man has never been cured of prejudice. As 
Haselden has pointed out, only the object of prejudice has shifted 
from one group to another. The cause has always remained the same, 
the prideful self-centeredness of man. Haselden points to history to 


6 Kelsey, op. cit., pp. 26-28. 

^Kyle Haselden, The Racial Problem in Christian Perspective 
(New York: Harper & Row, 1959), p. 78. 

S Ibid., p. 80. 
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prove that this is true. He states: 

The Jew had his gentile; the Greek had his barbarian; the Roman 
had his non-Roman; the Crusaders had their infidel; the fifteenth- 
century Roman Catholic had their heathens; the English had their 
Irish; the Lutherans had their Anabaptists; the Nazi had their 
non-Aryans; and now the white man has his Negro.^ 

Racism is the religion; race is the idol. But, racist man has 
never been able to trust completely in his idol of his own making. As 
Kelsey has stated, "Regardless of how powerful the dominant race is in 
relation to subordinate races, it is never willing to trust its superi¬ 
ority to nature, where it claims its superiority lies. The racist man 
never rests at ease."^ The racist is never sure that his idol will 
stand the test on its own merit. For this reason he has enshrined his 
god with a trinity. With the aid of the trinity of sterotypes, segre¬ 
gation, and discrimination, the racist seeks to insure the survival of 
the idol of race. 

Sterotypes are generalizations which contain a certain element 

of truth. Their purpose, however, is not to present truth, but rather 

to persuade. Because of sterotypes racial minorities are never seen 

as individuals. They always exist as isolated and subordinated men, 

or as a non-entity.^ Sterotypes deny a person the right "to be”, 

the right to individuality and dignity. As Haselden has stated, the 

white man cleves Christian piety into two parts: 

"Whatsoever things are true, honest r just, pure, lovely," belong 
to the white man; "Whatsoever things are of good report" belong to 
the Negro. The white man takes the active and positive Christian 

9 10 

Ibid., p. 82. Kelsey, op. cit., pp. 50-51. 

n ibid., p. 41. 
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virtues for himself: noble, manly, wise, strong, courageous; he 
recommends the passive and negative Christian adjectives to the 
Negro: patient, long suffering, humble, self-effacing, submissive, 
childlike, meek. It is easy for the white man to think of the 
Negro as a Christian; but it is difficult, if not impossible, for 
the white man to think of a Negro in terms of that still choice 
phrase, a Christian gentleman.*2 

For the anthropologists the proper study of man may begin with 
man, but in the Christian tradition man is always understood from the 
standpoint of God rather than from the standpoint of man's reason or 
his relation to nature. God breathed into man the breath of life. It 
is God that created man and substains his life. Symbolically, God's 
breath is every man's breath; there is something of God in every man. 
Again the high estimate of human nature in Christian tradition is 
expressed in the concept of "image of God". Man is created in God's 
image. Part of the central nature of every man is a native dignity. 
This dignity is given of God and should be respected by every man. 

Not only is God the creator of man, He is the creator of each 
man. Each man has the divine right to individuality, to be himself, 
and to discover his own value. 

If sterotyping denies a man the right to be, segregation 

13 

denies him the right to belong, the right to fellowship. Segrega¬ 
tion is not evil in itself. In any society it is necessary to exclude 
some members. The criminal, for example, must be segregated from 
society during the course of his rehabilitation. Segregation is 
wrong only when it excludes a person from that to which he rightfully 
belongs. Segregation because of race is wrong because it denies 


■^Haselden, op. cit., pp. 42-43. "^Ibid., p. 122. 
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racial minorities inclusion in the family of man, a family to which 
they are rightful and responsible members. To deny a man the right 
to belong is to deny him* equality. When racial dogmas and sterotypes 
are the criteria by which men are segregated from society, surely it 
is an abomination to God. 

Neither geneticists, biologists, nor anthropologists have been 

able to put forth a valid theory to support the superiority of one 

14 

race over another. Even if such a theory could be substantiated it 
matters little to the Christian. The Christian faith is an affirma¬ 
tion that all men are valued equally. As the Apostle writes, God has 
"...made from one every nation of men to live on all the face of the 
earth.” (Acts 17:26b) The biblical theory of the origin of man is a 
monogenistic theory of creation and not a polygenistic theory.^ As 
Haselden declares, Christians "...cannot acclaim sacredness of any man 
until we acknowledge the sacredness of all men; for dignity and 
holiness are not in man the created except as they are in God the 
Creator.” 16 

Equality in the Christian tradition is not grounded in the 
self-evidence of the equality of men. It is grounded in the gracious 
activity of God. God is the point of reference for the Christian. 

This is a central theme throughout the New Testament. Those "...who 
once were far off have been brought near in the blood of Christ." 
(Ephesians 2:13b) "For by the Spirit are we all baptised into one 

•^Charles E. Silberman, Crisis in Black and White (New York: 
Vintage Books, 1964), p. 73. 

^^Haselden, op. cit., p. 171 ^Ibid. 
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body--Jews or Greeks, slaves or free—and all were made to drink of 
one Spirit. (I Cor. 12:13) Christ, not the other person, determines 
the Christians attitude and behavior,^ and in Christ all distinctions 
become irrelevant. "There is neither Jew nor Greek, there is neither 
slave nor free, there is neither male nor female, for you are all one 
in Jesus Christ." (I Gal. 3:28) 

It is interesting to note that in Creation God said, "Let 
there be male and female," but in Christ he says, "Let there be neither 
male nor female." The greatest physical distinction between individ¬ 
uals Is sexual distinction. Even this distinction is irrelevant In 

Christ. This illustrates the fact that every social, or physical 

18 

barrier between men must be overcome by the children of God. 

The claim of Christ upon a man’s life does not destroy his 
right to be an individual. The difference between people does not 
disappear; differences only become irrelevant as a means of discrim¬ 
ination. The miracle of Creation gives individuality; the miracle of 
Regeneration gives unity and fellowship. The gift of grace offered 
to every man proceeds from the same divine center. Every Christian's 

response to this gift is the same. All men who respond to this gift 

19 

of grace are united both in Christ and with one another. 

Sterotypes deny a man the right to be; segregation denies him 
the right to belong; discrimination denies him the right to freedom. 

17 Ibid., p. 185. 18 Ibid., p. 193. 

19 

Joseph C. Hough, Jr., Black Power and White Protestants 
(London: Oxford University Press, 1968), pp. 153-154. 
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Discrimination cannot be completely separated from' sterotyping and 
segregation. Both are forms of discrimination which deny a man 
freedom of movement, freedom of possessions, and freedom of fellow¬ 
ship. Discrimination is the means by which the "in group”, under the 
disguise of "keeping the 'out group' in its place", limits the free¬ 
dom and movement of the "out group”. 

In that discrimination denys a person freedom, it is contrary 

to Christian principles. Freedom is a central characteristic of the 

Christian message. Joseph C. Hough, Jr. has expressed this claim 

clearly in his book Black Power and White Protestants . He says: 

If God's activity is the coming of creative love, then freedom 
will be one of the revelant socio-political characteristics of 
love, because love and freedom are inseparable. Whatever else 
might be said about the gracious activity of God in Christ, this 
should be agreed; the divine grace coming to man means a freely 
loving God coming to a freely responding man....The mark of 
"belonging” to the community is the testimony that in faith man 
freely responds to God’s love....Every man is at least potentially 
a member of the community of grace, the fellowship of believers. 
One thing is very clear: no barriers constructed by man can limit 
the scope of the fellowship.^® 

Man's greatest sin is not in doing that which is immoral, but 
in believing that his immorality is the highest morality. For this 
reason I agree with Haselden and Kelsey that racial idolatry is one of 
the greatest sins man can commit. Many Christians are guilty of this 
sin. Most Christians, in the words of Kelsey, are polytheists. They 
seek to serve both God and race. 

The Christian religion has an ethical obligation to serve as 
the moral conscience of the nation to secular society. This high 


~®Ibid., pp. 155-56. 
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calling comes not only from the Old Testament prophets, but from Christ, 
himself, and his disciples. If the Church Is to have a prophetic voice 
for secular society, it must first begin to get its own household in 
order. 

The first requirement is that every individual must discover 
a ”new being TT in Jesus Christ. Christ must replace "self” as the 
center of existence. It is He that is truly central in the Universe. 
Man, to quote Niebuhr, must ”...begin with a faith that he is under¬ 
stood beyond himself, that he is known and loved of God and must find 

21 

himself in terms of obedience to the divine will.” Thus, it will 
be possible for man to relate himself to God without pretending to be 
God. No longer, then, will his anxiety cause him to construct false 
idols to justify his worth and dignity. Dignity will be found in 
God T s gift of grace through Christ. 

This does not mean that only the Christian can overcome pre¬ 
judice. No doubt many non-Christians are relatively free of prejudice. 

I do not doubt that God can and does often work his "mysterious wonder” 
in the hearts of men without a conscious recognition on their part. 

But, it is in the person of Christ that the Christian is liberated 
from his sinful nature. It is by the miracle that he preforms in the 
heart of man that man can accept his distance from God. 

A second requirement is that all barriers to Christian fellow¬ 
ship grounded in racial, social, and/or economic distinctions must be 
abolished. A cartoon in the New Yorker , as reported by Silberman, 

21 

Niebuhr, The Nature and Destiny of Man, I, 15. 
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pictured an overstuffed tycoon saying, "Trouble is you start treating 
people like equals, they begin to believe it." The reverse is also 
true. Treat people as inferior and they come to believe that, and 
in the process you come to believe it yourself. Christians need to 
start treating other people as equals in the hope that we might come 
to believe that all people are equal in the sight of God and man. 

The Church needs to become the ethical reality of "koinonia" 
(fellowship). No person qualifies in the "koinonia” on the basis of 
color, social status, or economic condition. Neither can any person 
be denied membership on these basis. The one condition for membership 
for inclusion in this "koinonia”, is faith in Christ. 

White Christians must not seek to destroy the individuality of 
any man, regardless of race, who desires to become members of Christ's 
"koinonia”. To "become one of us" in the Christian tradition means 
nothing more and nothing less than complete trust in the One who gives 
all men "new being”. Transformation, not assimilation, is the basis 
for Christian unity and witness. 

I doubt seriously, however, that the test of racial equality 
will be made in the sanctuary where men gather to worship God. As 
Haselden has warned: 

Physical proximity without spiritual affinity can be disastrous, 
particularly in the field of race relations. Where elbows touch 
and hearts do not the opportunities for malice and violence are 
greatly multiplied. 22 

I believe, as Haselden, that the real test will come in the fellow¬ 
ship halls of the Church where men break bread together. There is 

22 Haselden, op. cit., p. 160. 
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almost a sacredness associated with the meal in the Christian tradi¬ 
tion. In the Old Testament, to eat with a man meant to look no more 
upon him as a stranger. It was an act of acceptance. The test of 
racial equality will come when men sit down together and say. TT Let us 
break bread together!" 

Finally, the Church must be an active force for social justice. 

In describing the voice of justice Haselden says: 

The voice of justice is a voice of protest, dissent, condemnation, 
It is the prophetic voice; it uncovers and reveals the corruptions 
of injustice; it irritates, embarrasses, and denounces the unjust; 
It lays the ugliness of what Is over against the beauty of what 
should and can be....The voice of justice is a harsh voice, jar¬ 
ring even insensitive ears. It may be backed as it was in Jesus 
by immense deposits of love for the accused; but it is not soften¬ 
ed and does not hesitate on that account.^3 

The Church must appeal to the American conscience, but an 
appeal to conscience is not all that is needed. Not even the law of 
God, according to Haselden, can force some men to forsake the idol of 
race. The Church must work for a radical reconstruction of American 
society by seeking to change those laws and institutional policies 
which provide a cover behind which the racist may hide. 

To be sure, Christ is the perfect norm of human nature, and as 
such he defines man ? s final perfection in history. As Niebuhr has 
pointed out, this norm is not the sum total of various virtues nor the 
absence of transgression. It is the perfection of sacrificial love. 
The Cross indicated that man cannot achieve perfection in history, but 
sacrificial love, the sacrifice of self for others, transcends history 
in that it cannot be justified on historical grounds. ?? It is an act 


23 Ibid., p. 107. 
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of history, but cannot justify itself in history/' for to assert that 

to lose one's life in sacrificial love is to gain life cannot be 

measured as a valid assertion in terms of the history which is bound 
24 

to nature. Such an assertion can only gain validity beyond history 

in the fulfillment of historical ethics. The principle of self- 

sacrificial love makes it possible for man to approach the eternal in 

all morality, something historical ethics cannot validate. 

Sacrificial love is the standard that governs the interaction 

among Christians. It is also the standard by which Christians should 

interact with non-Christians on an individual level. As a basis for 

involvement In political process, however, sacrificial love is not a 

valid norm for the Christian. To follow such a norm as the basis 

for political action may result in a betrayal of Christian principles. 

With regard to this Niebuhr has said: 

...as soon as the life and interest of others than the agent are 
involved in an action or policy, the sacrifice of those interests 
ceases to be "self-sacrifice” It may actually become an unjust 
betrayal of their interests. 

Since the possibility does not exist that every action of a Christian 

conform to the principle of sacrificial love, the norm for the 

Christian's political action becomes justice. 

In achieving any form: of justice some degree of force is 

necessary. Order is always tempered by force. Expressed another way, 

2 6 

"Justice is a social carthasis, force is its active agent.” Laws 

24 

Niebuhr, The Nature and Destiny of Man , II, 68. 

^Ibid., II, 88. ^Haselden, op. cit., p. 165. 
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themselves are evidence of the sinfulness of man. As Haselden has 

said, no law can force a man to love another man, but proper laws can 

reduce the effect of hatred upon racial minorities. Morality cannot 

be legislated, but immorality can be restrained. By enacting just 

laws, the Christian says to his fellowman, "You are accountable to God 

for your internal fear and hatred, but for your overt expressions you 

27 

are accountable to justice." 

By legislation of just laws society can gradually move toward 

the goal of justice. With time it is possible that what was accepted 

only because of the threat of force will come to be regarded as a norm 

of society. Commenting on the advantage of legislation as a means of 

achieving social justice Niebuhr has written: 

If it is gradually applied (force) and the new standard of justice 
is approximated, there is always a possibility that those who lose 
privileges in the process will accept the loss voluntarily. If 
they should fail to be convinced by its justice, and if only the 
threat of political power should secure their acquiesence, their 
children may regard it as an established standard of society. So 
society may move toward the goal of equal justice by gradual and 
evolutionary processes, in which coercion and educational factors 
operate in varying proportions.^ 

Therefore, justice is the norm, for Christians’ participation in the 
political process because to do other than struggle for justice is to 
acquiesce to dehumanization, the opposite of love, the contradiction 
of salvation and freedom. 


27 Ibid., pp. 111-113. 

78 

Reinhold Niebuhr, Moral Man and Immoral Society (New York: 
Charles Scribner’s Sons. ;932), p. 238. 
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Chapter 3 


THE NATURE OF RELIGIOUS BELIEFS 

In. order to examine the relationship between religious beliefs 
and political and social beliefs of Mississippi Methodists, it is 
first necessary to determine the nature of the religious beliefs held 
by both the ministers and the laymen. Rather than attempt to examine 
every religious belief held by Methodists in Mississippi, the survey 
centers upon five major categories of beliefs which serve as a fairly 
reliable index to the nature of individual religious thinking. These 
categories are as follows: (1) belief about God, (2) belief about 
Jesus, (3) biblical authenticity, (4) particularism, and (5) other 
religious beliefs. The final category examines several religious 
beliefs which do not belong to any of the other four categories. 

The first task of Chapter 2 is to examine these five catego¬ 
ries of religious beliefs showing the individual difference among 
ministers and among laymen. The second task of this chapter is to 
examine the difference in religious beliefs between the ministers as 
a group and the laity as a group. 

BELIEF ABOUT GOD 

The starting point of this survey of religious beliefs is a 
detailed analysis of the concept of God held by Mississippi Methodists. 
Several years ago it might have been assumed that all Christians 
believe in a personal God. However, this is no longer true. New 

18 
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theological and philosophical schools have evolved which define God 
in terms of "process" or "ground of being". For many Christians, as 
Bishop J. A. T. Robinson pointed out, the "God out there" is no 
longer the God of Christianity. 1 

When asked about their belief in God, and extremely large per¬ 
centage of Methodists in Mississippi stated that they had no doubt 
about God 7 s existence. Eighty percent of the ministers and 83 percent 
of the laymen held such a view, as can be seen in Table 1 and Table 2. 
Though strongly believing in God, nearly 19 percent of the ministers 
and 13 percent of the laymen who took part in the survey indicated 
that they sometime doubt God's existence. Strangely, not one minister 
or layman expressed strong doubt about God's existence or believed 
God to be a higher, non-personal power. God for Mississippi Methodists 
is a very personal, real being. 

BELIEF ABOUT JESUS 

A second question dealt with ministers' and laymen's belief 
in Jesus, traditionally the cornerstone of the Christian faith. 

Replies reflecting the delegates' opinion of Jesus were fairly consis¬ 
tently answered among ministers and laymen with over 96 percent of 
each group believing that "Jesus is the divine son of God" is the 
statement best describing their personal belief about Jesus. Some of 
the laymen appear to have a more liberal view concerning Jesus than 

^J. A. T. Robinson, Honest to God (Philadelphia: Westminster 
Press, 1963). 
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Table 1 
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Ministers’ Belief About God 


Reply to: ’’Which statement best describes 

your belief 

about 

God?" 



Number 


Percent 

1. 

"I have no doubt about God’s 
existence.'* 

43 


80 

2 . 

’’Although I sometimes doubt, I 
strongly believe in God." 

10 


19 

3. 

"I doubt God's existence most 
of the time." 

- 


- 

4. 

”1 don’t believe in a personal 

God, only in a higher power." 

- 


- 

5. 

"None of the above." 

1 


2 


Total 

54 


101* 


*total greater than 100 due to rounding error 




Table 2 





Laymen's Belief About God 



Reply to: Tr Which statement best describes 

your belief 

about 

God?" 



Number 


Percent 

i. 

"I have no doubt about God's 
existence." 

46 


85 

2. 

"Although I sometimes doubt, I 
strongly believe in God. 

7 


13 

3. 

”1 doubt God's existence most 
of the time.” 

- 


- 

4. 

"I don't believe in a personal 

God, only in a higher power." 

- 


- 

5. 

"None of the above." 

1 


2 


Total 

54 


100 
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the ministers. Four percent of the laymen saw Jesus as "divine only 
as any great man is divine,” while no minister accepted this view of 
Jesus. However, 4 percent of the ministers accepted none of the views 
offered of Jesus. 


Table 3 

Ministers' Belief About Jesus 


Reply to: "Which statement best describes 

your belief 

about 

Jesus?” 



Number 


Percent 

1. 

"Jesus is the divine son of God.” 

52 


96 

2. 

"Jesus is divine only as any great 
man is divine." 

- 



3. 

”1 seriously doubt that Jesus 
actually lived." 

- 



4. 

"None of the above.” 

2 


4 


Total 

54 


100 


Table 4 





Laymen's Belief About Jesus 



Reply to: "Which statement best describes 

your belief 

about 

Jesus?" 



Number 


Percent 

i. 

"Jesus is the divine son of God." 

52 


96 

2. 

"Jesus is divine only as any great 
man is divine." 

2 


4 

3. 

"I seriously doubt that Jesus 
actually lived.” 

- 


- 

4. 

"None of the above." 

- 


- 


Total 

54 


100 
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While nearly all of the ministers and laymen understand Jesus 
as being the divine son of God, a much larger percentage reject the 
idea that Jesus was born of a virgin. Only about 69 percent of the 
ministers accepted the virgin birth as being true, while 63 percent of 
the laymen expressed this belief. 


Table 5 

Ministers: The Virgin Birth 



Statement 

Number 

Literally true 

Percent 

1. ”Jesus was born of a virgin.” 

37 

69 


Table 6 


Laymen: The 

Virgin Birth 


Statement 

Number 

Literally true 

Percent 

1. "Jesus was born of a virgin." 

45 

83 


BIBLICAL AUTHENTICITY 

In historic Christianity the Bible has stood as the primary 
source of teaching of the Christian faith and heritage. Thereby, the 
religious beliefs of Christians are colored by their interpretation of 
the Bible. Thoughts concerning biblical interpretation can range 
between the extremes of literal divine inspiration and purely human 
inspiration. Biblical scholars of first rank strongly advocate that 
one seek to understand the sociology and culture of the Hebraic and 
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Judaic peoples, as well as the use of symbol and myth in interpreting 
the Scriptures. Others insist that the only valid interpretation of 
the Scriptures is a literal interpretation. 

In response to the statement that T? An understanding of the 
language of symbol and myth is important in interpreting the Bible," 
more ministers than laymen were inclined to agree with the statement, 
however, the difference is not significant. Eighty-three percent of 
the ministers either "strongly agree" or "agree" with the statement, 
whereas, 79 percent of the laymen did so. Possibly a more important 
statistic is found in line one of tables 7 and 8. This indicates 
that more laymen "strongly agree" with the statement than ministers, 

35 percent to 30 percent. Nearly 22 percent of the laymen reject the 
use of symbol and myth in interpreting the Scriptures as compared to 
17 percent of the ministers. 

Other questions related to biblical interpretation suggest 
that for many delegates the reply to the direct question is a rhetor¬ 
ical nicety rather than a polemical distinction. When asked about the 
biblical account of creation, nearly one-third of the ministers and 
over one-half of the laymen appear to accept the Genesis account of 
creation as a literal rather than a symbolic or mythological account 
of the world's beginning. Thirty percent of the ministers and 52 per¬ 
cent of the laity believe that the statement, "God created the earth 
in seven days" is "literally true". More surprising is the statistic 
that shows an even larger number of ministers, 37 percent, believe 
that the statement, "Adam and Eve were real people" is a statement of 
fact. A slightly smaller percentage of laymen, who believed that God 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



24 


Table 7 

Ministers: Acceptance of Myth 
and Symbol in Understanding 
Scripture 


Reply to: "An understanding of the language 
important in interpreting the Scripture." 

of symbol 

and myth is 


Number 

Percent 

1. "Strongly agree" 

14 

30 

2. "Agree" 

25 

53 

3. "Disagree” 

5 

11 

4. "Strongly disagree” 

3 

6 

Total 

47* 

100 

*No Answer... 7 




Table 8 


Laymen: Acceptance of Myth 
and Symbol in Understanding 
Scripture 


Reply to: "An understanding of the language 
important in interpreting the Scripture." 

of symbol 

and myth is 


Number 

Percent 

1. "Strongly agree" 

16 

35 

2. "Agree” 

20 

44 

3. "Disagree" 

7 

15 

4. "Strongly disagree" 

3 

6 

Total 

46* 

100 

*No Answer...8 
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created the world in seven days, believe this to be a true statement— 
52 percent as compared to 50 percent. 

With regard to creation, many more ministers and a far greater 
number of laymen tend to accept a literal interpretation of the Bible 
than would appear from our previous examination of tables 5 and 6. 

This same trend toward biblical literalism is evidenced when other 
beliefs are examined. 


Table 9 

Ministers: Biblical Account 
of Creation 



Statement 

Number 

Literally true 

Percent 

1 . 

"God created the earth in 
seven days." 

16 

30 

2. 

M Adam and Eve were real people.” 

20 

37 


Table 10 




Laymen: Biblical Account 
of Creation 



Statement 

Number 

Literally true 

Percent 

1 . 

"God created the earth in 
seven days.” 

28 

52 

2. 

"Adam and Eve were real people." 

27 

50 


Tables 11 and 12 show the relationship between ministers and 
laymen who accept a literal interpretation of the biblical account of 
certain miracles in relation to Jesus. All of them, with a greater 
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percentage of laymen than ministers, indicate a literal interpreta¬ 
tion of the Bible for a majority of Mississippi Methodists who took 
part in the survey. 


Table 11 

Ministers: Additional Beliefs 
About Jesus 



Statement 

Number 

Literally true 

Percent 

1 . 

"Jesus was born of a virgin." 

37 

69 

2. 

"Jesus raised the dead." 

42 

78 

3. 

"Jesus changed water to x^ine." 

39 

71 

4. 

"Jesus walked on x^ater." 

38 

70 

5. 

"Jesus was physically raised 




from death." 

34 

65 


Table 12 

Laymen: Additional Beliefs 
About Jesus 



Statement 

Number 

Literally true 

Percent 


1 . 

"Jesus 

was born of a virgin." 

45 

S3 

2. 

"Jesus 

raised the dead." 

45 

83 

3. 

"Jesus 

changed water to wine." 

41 

76 

4. 

"Jesus 

walked on water." 

45 

83 

5. 

"Jesus was physically raised 
from death.” 

40 

74 
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To those who accept a literal interpretation of the Scriptures 
as well as to those who do not, the following statistics may come as a 
surprise: 

(1) Jesus' physical resurrection and virgin birth were rated 
by ministers as the least likely occurrence of the five 
beliefs queried, with 65 percent accepting the physical 
resurrection of Jesus and 69 percent accepting his virgin 
birth. More ministers believed Jesus walked on water 
than believed in either of these. 

(2) The virgin birth of Jesus ranks first, along with Jesus' 
raising of the dead, among laymen with S3 percent 
believing it "literally true”. 

(3) Jesus' raising of the dead ranks first with both minis¬ 
ters, 78 percent, and laymen, 83 percent. 

(4) Jesus' physical resurrection ranks last with both minis¬ 
ters, 65 percent, and laymen, 83 percent. 

(5) A much larger percentage believed Jesus raised the dead 
than believed in the other miracles. 

(6) More laymen believed Jesus changed water to wine than 
believed that Jesus walked on water, as did more minis¬ 
ters. 

From the several tables presented it appears that biblical 
literalism is far more prevalent among Mississippi Methodist ministers 
and laymen than the direct statement would admit. There is no evident 
rational methodology by which certain facts recorded in the Bible are 
accepted and certain others are rejected. Certainly it is difficult 
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to rationalize why only 68 percent of the ministers view the facts of 
Jesus* birth as recorded by Scripture as "literally true” when 71 per¬ 
cent of those same ministers believed Jesus changed water to wine and 
78 percent believed he physically raised the dead, but, again, only 
65 percent believe that Jesus himself was raised physically from death. 
Certainly the first and last tenets occupied a higher position in 
orthodox Christianity than either of the other two. It is equally 
hard to explain the fact that 24 percent of the laymen reject the 
biblical account of Jesus’ changing water to wine, but only 17 percent 
reject the biblical account of Jesus* walking on water. 

PARTICULARISM 

Jesus has historically been the pathway by which the Christian 
receives "salvation”. Not only has Jesus been the way the Christian 
receives salvation, but, for most Christians, he has been the only 
way in which any man can be saved. Acceptance or rejection of Jesus 
has often meant acceptance or rejection of "salvation”, regardless of 
one’s adherence to his particular faith. 

When Mississippi Methodists were asked to state what place 
Jesus occupied in God’s scheme of salvation, 94 percent of both minis¬ 
ters and laymen believed acceptance of Jesus was "absolutely necessary”. 
These figures compare with 96 percent of both groups who saw Jesus as 
the divine son of God, as seen previously from tables 3 and 4 present¬ 
ed on page 21. To the remaining 6 percent of each group, acceptance 
of Jesus is not necessary for salvation. However, they are inclined 
to believe that "it would probably help” If one were to believe in 
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Jesus. From these figures it is very evident that by far the majority 
of Mississippi Methodists view Christianity not only as the superior 
way to achieve "salvation", but the only way. 

Table 13 

Ministers: Jesus and 
Salvation 


Reply to: M Belief in Jesus in regard to salvation. 11 


Number 

Percent 

1. "Probably has no influence.” 

- 

- 

2. "Would probably help.” 

4 

6 

3. "Absolutely necessary.” 

47 

94 

Total 

51* 

100 

*No Answer.. .3 



Table 14 



Laymen: Jesus 
Salvation 

and 



Reply to: "Belief in Jesus in regard to 

salvation.” 



Number 

Percent 

1. "Probably has no influence." 

- 

- 

2. "Would probably help." 

3 

6 

3. "Absolutely necessary.” 

49 

94 

Total 

52* 

100 

*No Answer. . .2 
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OTHER RELIGIOUS BELIEFS 

There remain three additional beliefs of Mississippi Methodism 
which pertain to religious teachings which shall now be summarized. 
These beliefs concern the presence of the Holy Spirit, the nature of 
man, and man's future life. 

The Holy Spirit 

Mississippi Methodists see the Holy Spirit as an active force 
in the world. Ninety-one percent of the ministers and 93 percent of 
the laymen believe this to be true. Among ministers, 9 percent, or 
one out of every eleven ministers, either do not believe in the Holy 
Spirit or fail to see the Holy Spirit as an active force in the world. 
Only one out of every fifteen laymen take the same position. 


Table 15 

Ministers: The Holy Spirit 



Statement 


Number 

Literally true 

Percent 

1. "The Holy Spirit is 
force in our world.' 

an active 

rt 

49 

91 


Table 16 




Laymen: The Holy 

Spirit 


Statement 


Number 

Literally true 

Percent 

1. "The Holy Spirit is 
force in our world. 

an active 

TT 

50 

93 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 










31 


It is of interest to note that of all religious beliefs held 
by Mississippi Methodists, belief in the Holy Spirit ranks second only 
to belief in Jesus as the divine son of God, 96 percent to 91 percent 
for ministers and 96 percent to 93 percent for the laity. 

The Nature of Man 

That man is a sinner is a fact upon which most Christians have 
agreed. The degree to which man is a sinner is another matter. To 
say that man is a sinner, that man sins, is one thing. To say that 
man is totally sinful, that he is incapable of any goodness apart from 
grace, is to say something quite different. The first statement may 

be understood as an affirmation of both man's sinfulness and his good¬ 
ness. The latter statement is an affirmation only of man’s sinful 
nature. 

When asked their views concerning man’s state of sinfulness, 
the great majority of those taking part in the survey took the latter 
view. When confronted with the statement, "Man without God's grace is 
incapable of anything but sin,” 69 percent of the ministers and 73 
percent of the laymen either "strongly agree" or "agree” with the 
statement. Man is a creature totally corrupt and void of any goodness 
apart from God. This strict interpretation of the natural state of 
man appears to be more Calvinistic than Wesleyan. 

Future Life; the Devil 

The last of the religious beliefs to be considered concerns 
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Table 17 

Ministers: Man and 
Original Sin 


Reply to: ’’Man without God’s grace is incapable of anything but sin." 



Number 

Percent 

1. "Strongly agree" 

20 

39 

2. "Agree” 

15 

29 

3. "Disagree” 

13 

26 

4. "Strongly diagreee" 

3 

6 


Total 51* 100 


*No Answer... 3 


Table 18 

Laymen: Man and 
Original Sin 


Reply to: "Man without God's grace is 

incapable of 

anything but sin." 


Number 

Percent 

1. "Strongly agree” 

22 

43 

2. "Agree" 

15 

29 

3. "Disagree" 

10 

20 

4. "Strongly disagree" 

4 

8 

Total 

51* 

100 

*No Answer. . .3 
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belief in a future life and the devil. 

The promise of "eternal life” has been one of the fundamental 
tenets of the Christian faith. As Saint Paul wrote: "If in this life 
only we have hope in Christ, we are of all men most miserable.” 

(I Cor. 15:19) One need not profess faith in a personal God nor in 


Table 19 

Ministers: Life After Death; 
the Devil 



Statement 

Number 

Percent 


1. "I have no doubt about God's 



existence.” 

43 

80 

2. 

"Jesus was born of a virgin.” 

37 

69 

3. 

"Hell is a real place.” 

31 

58 

4. 

"Life exists after death.” 

50 

93 

5. 

"The devil actually exists." 

31 

58 


Table 20 

Laymen: Life After Death; 
the Devil 



Statement 

Number 

Percent 

1 . 

”1 have no doubt about God’s 
existence.” 

46 

85 

2 . 

"Jesus was born of a virgin." . 

45 

83 

3. 

"Hell is a real place.” 

29 

54 

4. 

"Life exists after death.” 

49 

91 

5. 

"The devil actually exists." 

32 

60 
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the divinity of Jesus to maintain a Christian belief in life after 
death. This is evidenced by the response in tables 19 and 20. 

Table 19 and table 20 show that, whereas, only SO percent of 
the ministers and 85 percent of the laymen were certain of God T s 
existence, beyond any doubt, 93 percent of the ministers and 91 percent 
of the laity believed in life after death. These figures are similar 
to the percentages of ministers and laymen who affirmed the divinity 
of Jesus. In relation to his, sin is understood by 58 percent of the 
ministers and 59 percent of the laymen to be the result of the "actual" 
existence of an evil being in the world. Previously it was shown that 
the majority of Mississippi Methodist understand the nature of man to 
be totally sinful. Here it can be seen that man's plight is made 
worse by the presence of an evil being in the world. 

Tables 19 and 20 appear especially meaningful when one compares 
lines 3 and 4. Fifty-eight percent of the ministers consider hell to 
be a "real place". Among the laymen, 54 percent believe hell to be a 
"real place". Indeed, this is positive thinking. Not only do nearly 
all Methodists in Mississippi believe In life after death, but for 
nearly 40 percent of them it is a life of blessings without the possi¬ 
bility of punishment. The possibility of "heaven" exists without the 
possibility of "hell". 
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Chapter 4 


AN INDEX TO ORTHODOXY 

The preceeding chapter examined the beliefs of both ministers 
and laymen in the Mississippi Conference on a large variety of 
Christian tenets and much variation was found. In order to carry the 
study further, it was necessary to construct a means to measure the 
summary difference in thought: a means of classifying ministers and 
laymen in terms of their commitment to Christian orthodoxy. The 
method employed was an index to orthodoxy patterned after the Ortho¬ 
doxy Index of Rodney Stark and Charles Glock in their studies of anti- 
Semitism in California.'*’ The standard dictionary definition of the 
word "orthodoxy” means, "conforming to the Christian faith as formu¬ 
lated in the early ecumenical creeds and confessions." 

Stark and Glock narrowed the basic tenets of orthodoxy to 

four. Xu defense of using only four tenets in the Orthodoxy Index, 

they attempted to demonstrate that the lower one scored on the four 

basic tenets of orthodoxy, the less likely one would be to affirm 

3 

belief in other religious tenets. 

^Rodney Stark, et al., Wayward Shepherds (New York: Harper & 
Row, 1971). See also Charles Y. Glock and Rodney Stark, Christian 
Beliefs and Anti-Semitism (New York: Harper & Row, 1966). 

2 

These four were: the existence of a personal God, the divinity 
of Jesus, the authenticity of biblical miracles, the existence of devil. 

3 

Stark, op. cit., pp. 26-34. 
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In spite of the apparent success of their study in establish¬ 
ing this point, I am of the opinion that their index is too narrow to 
be used in this study. Therefore, the Orthodoxy Index which will be 
employed here is much broader, including nine tenets. They are as 
follows: 

(1) Unwavering faith in God’s existence, 

(2) The divinity of Jesus, 

(3) The authenticity of biblical miracles, 

(4) The virgin birth, 

(5) The physical resurrection of Jesus, 

(6) Life after death, 

(7) The existence of hell, 

(8) The work of the Holy Spirit, 

(9) Acceptance of Jesus as necessary for salvation. 

In evaluating the answers to the surveys each person scores 
one point for each tenet in the Orthodoxy Index in which he expresses 
unwavering faith. A person who expresses belief in only one tenet 
receives a score of one on the Orthodoxy Index. A person who expresses 
belief in two of the tenets receives a score of two, etc. Thus a 
person could score a high of nine and a low of zero. 

In selecting these nine tenets as the scale for orthodoxy 
there is no implication as to what a Christian should or should not 
believe. The use of the Orthodoxy Index is simply a means of classi¬ 
fying ministers and laymen according to patterns of belief in order 
that the relationship between religious beliefs and social attitudes 
of Mississippi Methodists may be examined in some detail. According 
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to the dictionary definition of orthodoxy, I believe that these nine 
tenets can be deemed "orthodox” as formulated in the early ecumenical 
creeds and confessions. In choosing to call the index an "Orthodoxy 
Index" there is no connotation of superiority associated with the 
term "orthodoxy". 

Tables 21 and 22 show the distribution of scores of the minis¬ 
ters and laymen who took part in the survey. Tables 23 and 24 show 
the individual scoring on each of the nine tenets. 


Table 21 

Ministers' Score According to 
the Orthodoxy Index 


Orthodoxy Index Scores 0 

12 3 4 

5 

6 

7 

8 

9 

Number 1 

12 5 

4 

2 

S 

S 

23 

Percent* 2 

2 4 9 

7 

4 

15 

15 

43 

*Total percentage 

greater than 100 due 

to 

rounding error. 



Table 22 






Laymen's Score According 
the Orthodoxy Index 

to 





Orthodoxy Index Scores 0 

12 3 4 

5 

6 

7 

8 

9 

Number 1 

4 

5 

2 

5 

15 

22 

Percent 2 

7 

9 

4 

9 

28 

41 


Once the questionnaires were scored the scores were broken 
down to represent three theological positions. These three positions 
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Table 23 

How Ministers Scored on 
Orthodoxy Indes 


Low High 

Orthodoxy Index Scale 0123456789 
Number who scored 101254288 23 

1. No doubt about the 

existence of God. ---133256 23 

2. Belief in Jesus as 
the divine son of 

God. --11 54288 23 

3. Belief in the 

virgin birth. - -- -21-48 23 

4. Belief in the 

miracles. ----11188 23 

5. Belief in the 
physical ressurec- 

tion of Jesus. ------146 23 

6. Belief in life 

after death. - -1234278 23 

7. Belief in hell 

as a real place. -------44 23 

8. Belief in the Holy 
Spirit as an active 
force in the 

world. ---134288 23 

9. Acceptance of Jesus 
as absolutely neces¬ 
sary for salvation.- --13328823 
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Table 24 

How Laymen Scored on 
Orthodoxy Index 


Orthodoxy Index Scale 

Low 

0 1 

2 

3 

4 

5 

6 

High 

7 8 9 

Number who scored 

1 0 

0 

0 

4 

5 

2 

5 15 22 


1. 

No doubt about the 
existence of God. 

- 

- 

- 

2 

4 

2 

4 

12 

22 

2. 

Belief in Jesus as 
the divine son of 

God. 




3 

5 

2 

5 

15 

22 

3. 

Belief in the 
virgin birth. 

- 

- 

- 

2 

i 

1 

4 

15 

22 

4. 

Belief in the 
miracles. 

- 

- 

- 

2 

1 

2 

4 

15 

22 

5. 

Belief in the 
physical ressurec- 
tion of Jesus. 

_ 

_ 



_ 

— 

2 

15 

22 

6. 

Belief in life 
after death. 

- 

- 

- 

2 

5 

i 

5 

14 

22 

7. 

Belief in hell as 
a real place. 

- 

~ 


i 

- 

- 

1 

5 

22 

8. 

Belief in the Holy 
Spirit as an active 
force in the 
world. 




2 

5 

2 

5 

14 

22 

9. 

Acceptance of Jesus 
as absolutely neces¬ 
sary for salvation. - 

- 

- 


2 

4 

1 

5 

15 

22 
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are liberal, conservative, and orthodox. Admittedly there are prob¬ 
lems associated with classifying individuals into broad theological 
categories. The greatest drawback centers around the point at which 

one ceases to use one label and begin to use another. In drawing the 
line of distinction at any one point the difference in the separation 
can be miniscule when the use of different labels to determine the 
two positions may indicate a great difference. The difference between 
the person who scores two on the Orthodoxy Index and the person who 
scores eight is vast, and the use of different labels to describe the 
two positions causes no great problem. However, the difference be¬ 
tween the person who scores four and the person who scores five is, 
indeed, miniscule and to label one by one name and the other by another 
name may underscore a difference between the two which does not exist. 
Realizing the objection this may prompt from some ministers and laymen 
who took part in the survey, I, nevertheless, feel justified in 
establishing a point of demarcation for placing each person, according 
to their score on the Orthodoxy Index, in one of the three categories. 

A person who receives a score of three or less on the Orthodoxy 

Index is classified as theologically liberal. Such a person rejected 
at least two-thirds of the basic tenets. A person who scored more than 
three but less than seven is classified as theologically conservative. 
He adhered to many of the tenets of orthodoxy, but is less than fully 
orthodox. This position on the Orthodoxy Index scale represents a 
middle position. The scores for this group are four through six. 
Finally, a person who scored seven or more on the Orthodoxy Index is 
classified as theologically orthodox. The person scoring in this 
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group accepted at least two-thirds of the basic tenets. The Orthodoxy- 
Index does not provide a means by which to distinguish between 
orthodoxy and fundamentalism. For this reason both positions will 
appear under the one heading "orthodox”. This by no means insinuates 
that the two positions can be equated. 

When tables 21, 22, 23, and 24 are adjusted to reflect the 
theological categories they appear as seen in tables 21a, 22a, 23a, 
and 24a. 


Table 21a 

Ministers: Score According to 
Orthodoxy Index 


Orthodoxy Index 

Score 

Liberal 

0-3 

Conservative 

4-6 

Orthodox 

7-9 

Number 


4 

11 

39 

Percent 


8 

20 

72 



Table 

22a 




Laymen: Score According to 
Orthodoxy Index 


Orthodoxy Index 

Score 

Liberal 

0-3 

Conservative 

4-6 

Orthodox 

7-9 

Number 


1 

11 

42 

Percent 


2 

20 

78 
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Table 23a 

How Ministers Scored On 
Orthodoxy Index 


Liberal Conservative Orthodox 

Orthodoxy Index Score 0-3 4-6 7-9 

Number (4) (11) (39) 


1. No doubt about God's 

existence. 1 S 34 

2. Belief in Jesus as 

divine son of God. 2 11 39 


3. Belief in the virgin 

birth. - 3 35 

4. Belief in miracles. - 3 39 


5. Belief in life 
after death. 


3 


9 


38 


6. Belief in hell as 
a real place. 

7. Belief in Holy Spirit 
as an active force 

in the world. 1 

8. Acceptance of Jesus 

as necessary for 
salvation. 1 

9. Belief in a physical 
ressurection of 
Jesus. 


31 


9 


39 


8 39 


1 33 
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Table 24a 

How Laymen Scored on 
Orthodoxy Index 


Orthodoxy Index Score 

Number 

Liberal 

0-3 

(1) 

Conservative 

4-6 

(ID 

Orthodox 

7-9 

(42) 

1. No doubt about God's 
existence. 

_ 

8 

38 

2. Belief in Jesus as 
divine son of God. 

- 

10 

42 

3. Belief in the virgin 
birth. 

- 

4 

41 

4. Belief in miracles. 

- 

5 

42 

5. Belief in hell as 
a real place. 

- 

1 

28 

6. Belief in life after 
death. 

- 

8 

42 

7. Belief in Holy Spirit 
as an active force 
in the world. 


9 

42 

8. Acceptance of Jesus 
as necessary for 
salvation. 


7 

42 

9. Belief in a physical 
resurrection of 

Jesus. 

1 

1 

39 
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From these revised tables it can be seen that the great 
majority of ministers and laymen in the Mississippi Conference are 
theologically conservatives, if one assumes that the survey adequately 
reflects the opinion of Mississippi Methodists as a whole. As stated 
earlier this survey reflects the opinion of 32 percent of the lay 
delegates and over 20 percent of the parish ministers in the Confer¬ 
ence. Of this group, 72 percent of the ministers and 78 percent of 
the laymen are very orthodox according to the scale. An interesting 
statistic is that 20 percent of both groups scored in the range which 
would place them in the conservative category. However, only one 
layman scored below four on the Orthodoxy Index. Four ministers 
scored below four, thereby being classified as theologically liberal. 
Two of the ministers who are liberal indicated that they did not serve 
in the parish, but in a non-preaching special appointment. This 
indicates that liberal theology has made almost no impact in the 
Mississippi Conference, especially at the parish level. 

Not only is it important how a minister or layman stands 
theologically, but the self-image that he has is also important. 
Consequently, the survey asked ministers and laymen how they saw 
themselves theologically. Tables 25 and 26 show their response 
according to the scores on the Orthodoxy Index scale. Tables 25a and 
26a show the breakdown according to theological position, as based 
on the Orthodoxy Index. 

Laymen seem to be more accurate in their self-perception than 
ministers. Of those laymen who rank as orthodox according to the 
Orthodoxy Index, over 83 percent see themselves as either conservative 
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Table 25 

Orthodoxy and Ministers’ 
Self-perception 



Orthodoxy Index 
Number 

Low 

Score 0 1 

(1) CO) 

2 

(1) 

3 

(2) 

4 

(5) 

5 

(4) 

6 

(2) 

7 

(8) 

8 

(8) 

High 

9 

(23) 


"Admittedly there are 
difficulties associated 
with describing oneself 
in terms of broad theo¬ 
logical positions. How¬ 
ever, within the follow¬ 
ing categories which one 
of the following best 
describes your theo¬ 
logical position?” 

’’Fundamentalist” 

"Conservative” 

"Neo-Orthodox” 1 

"Liberal” 

"Other" 

(No Answer) 


1 1 
1 


2 

2 2 
1 1 
1 


2 

1 4 

1 

1 


3 

2 12 

3 5 

1 1 

2 2 


1 


Totals 1-1254288 23 
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Table 25a 

Orthodoxy and Ministers' 
Self-perception 



Theological Position 

Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

"Admittedly, there are difficul¬ 
ties associated with describing 
oneself in terms of broad theo¬ 
logical positions. However, with¬ 
in the following categories, which 
one of the following best describes 
your theological position?" 




"Fundamentalist” 

- 

- 

3 

"Conservative" 

- 

2 

16 

"Neo-Ortho dox" 

1 

5 

12 

"Liberal" 

2 

3 

2 

"Other" 

1 

1* 

5 + 

(No Answer) 

_ 


1 

Total 

4 

11 

39 

^Evangelical ^Two evangelical 
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Table 26 

Orthodoxy and Laymen’s 
Self-perception 


Orthodoxy Index Score 

Low 

0 1 

2 

3 

4 

5 

6 

7 

High 

S 9 

Number 

(1) CO) 

(0) 

(0) 

(4) 

(5) 

(2) 

(5) 

(15) (22) 


"Admittedly, there are 
difficulties associated 
with describing oneself 
in terms of broad theo¬ 
logical positions. How¬ 
ever, within the follow¬ 
ing categories which one 
of the following best de¬ 
scribes your theological 
position?” 

"Fundamentalist" 

"Conservative" 

"Neo-Orthodox" 

"Liberal" 1 

"Other” 

(No Answer) 


Totals 1 


1 2 1 


2 2 1 4 8 14 


1 - - - 1 


1 2 - - 1 3 

1 - - - 1 - 


1 3 3 


4 5 2 5 15 22 
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Table 26a 

Orthodoxy and Laymen's 
Self-perception 



Theological Position 

Number 

Liberal 

1 

Conservative 

11 

Orthodox 

42 

"Admittedly, there are difficulties 
associated with describing oneself 
in terms of broad theological 
positions. However, within the 
following categories, which one of 
the following best describes your 
theological position?” 




"Fundamentalist" 

- 

~ 

4 

"Conservative” 

- 

5 

26 

"Neo-Orthodox” 

- 

1 

1 

"Liberal" 

1 

3 

4 

"Other" 

- 

1 

1 

(No Answer) 

- 

1 

6 

Total 

1 

11 

42 
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or fundamentalist. (Only those who answered the self-perception 
question are included.) Among the ministers 55 percent see themselves 
in agreement with their score in this category. It is too difficult 
to speculate further about the ministers' and laymen's self-perception 
other than to add that while a few ministers appear to be more liberal 
theologically than they admit, a much larger proportion appear to be 
more conservative than they care to admit. For some it is only a 
matter of degree; for others it is much more. 

The examination of the religious beliefs of Mississippi Metho¬ 
dists indicate that no great disparity exists between the thinking of 
each group. On various religious tenets there is disagreement, but 
the percentage of difference appears, in most instances, to be insig¬ 
nificant. The ministers and laymen are of one mind in their religious 
beliefs. The great majority of either group is very orthodox. The 
proportion of conservatives is the same for each group, and the number 
of liberals is so small that the figures for this category can not 
carry too much weight in making comparisons with the other categories. 
The only information that these figures might provide is an indication 
that the proportion of theological liberals in the Mississippi Confer¬ 
ence is very small. 
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Chapter 5 


RELIGIOUS BELIEFS AND POLITICAL ATTITUDES 

In chapter five we will look at certain political beliefs held 
by Mississippi Methodist clergy and laymen and explore the relation¬ 
ship which exists between the religious beliefs a person holds and the 
political ideas to which he ascribes. The main concern of this chapter 
is to determine whether theological beliefs are systematically associ¬ 
ated with beliefs about politics, or whether the two kinds of beliefs 
remain independent of each other. 

In previous studies which explore this subject a theory is set 
forth which postulates that conservative theology (corresponds to the 
category "Orthodox” in this study) embraces a conservative overview 
of the surrounding political and social order.^ This chapter will 
seek to determine whether this theory holds true among Mississippi 
Methodists. 

Initially, in order to extablish a broad overview of how Mis¬ 
sissippi clergy and laymen stand politically they were asked to name 
their choice among presidential hopefuls during the summer of 1972. 
Richard Nixon was the choice of 62 percent of the ministers in answer 


^Excellent treatments of this subject are: Jeffery K. Hadden, 
The Gathering Storm in the Churches (New York: Doubleday, 1969); and 
two articles by Benton Johnson, "Ascetic Protestantism and Political 
Preference," Public Opinion Quarterly, XXVI (Spring 1962); "Ascetic 
Protestantism and Political Preference in the Deep South," American 
Journal of Sociology, LXIX (January 1964). 
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to this query, followed by McGovern who was the choice of 17 percent 
of the ministers. George Wallace was listed by 15 percent of the 
ministers. Humphrey was the choice of only one minister, while Muskie 
was passed over completely. Nixon led the field among the laymen also, 
being the choice of 49 percent of those replying. However, Wallace 
replaced McGovern in second place with 27 percent of the votes to only 
6 percent for McGovern. Again, among laymen, Humphrey was the choice 
of one person as was John Stennis. Tables 27 and 28 show the response. 

An analysis of tables 27 and 28 does support the theory that 
conservative (orthodox) theology supports conservative political 

decisions. Of the five candidates named in the survey, Nixon and 
Wallace are conservative. McGovern, Humphrey, and Muskie are liberal. 
Nixon or Wallace is the choice of 77 percent of both ministers and 
laymen. A liberal candidate is endorsed by 19 percent of the minis¬ 
ters and by only 8 percent of the laymen. The tables clearly indicate 
that as the theological position shifts from liberal, to conservative, 
to orthodox, the political position, in regard to presidential pre¬ 
ference, shows a sharp increase in the percentage of those who favor 
a conservative candidate. Eighty-one percent of the ministers and 
84 percent of the laymen who rank as theologically orthodox on the 
Orthodoxy Index favor a conservative candidate. Among laymen who rank 
in this group, nearly one-third favor the most conservative candidate, 
Wallace. Among both ministers and laymen no theological liberal favors 

2 

This does not appear to be Republican vs. Democrat. Even 
though the Republican party is almost non-existence in Mississippi, 
the state supported Goldwater in '64, Wallace in T 68, and Nixon in T 72. 
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Table 27 

Ministers: Presidential Preference 



Theological Position 


Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

Nixon 

1 

8 

20 

Wallace 


1 

6 

McGovern 

3 

1 

4 

Humphrey 

- 

1 

- 

Muskie 

- 

1 

- 

Other 

- 

- 

2 

(No Answer) 



7 


Table 28 



Laymen: 

Presidential Pref 

erence 




Theological Position 


Number 

Liberal 

1 

Conservative 

11 

Orthodox 

42 

Nixon 

- 

4 

20 

Wallace 

- 

2 

11 

McGovern 

1 

1 

1 

Humphrey 


i 

- 

Muskie 

- 

- 

- 

Other 

- 

3 

6* 

(No Answer) 


1 

4 

*One in group listed John Stennis 




Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 











53 


Wallace, and only slightly under 14 percent of all persons who rank as 
conservative favor him. On the other hand, 56 percent of those minis¬ 
ters who favor a liberal candidate scored no higher than four on the 
Orthodoxy Index scale. 

"Conservative theology makes for conservative political 
decisions” is a hypothesis that carries greater force in regard to the 
laity of the Church than it does for the clergy. Although by far the 
greater majority of orthodox ministers favor a conservative candidate, 
more than 12 percent favor a liberal condidate. Among the laity who 
rank in this category only 2 percent favor a liberal candidate. 

If conservative theology does align itself with conservative 
candidates, it should follow that conservative theology aligns itself 
with specific statements which represent the conservative position on 

political and social issues. 

An examination of tables 29 and 30 indicates that there is a 
strong relationship between belief in free enterprise and adherence 
to conservative theology. It is seen from the response that, again, 
in regard to belief in free enterprise that the more conservative a 
person is theologically, the more conservative he is in his attitudes 
that are of a political nature. The percentage of ministers and lay¬ 
men who believe that "the free enterprise system is the only economic 
system" in harmony with Christian principles increases greatly as one 
moves from a liberal to an orthodox theological position. Among lay¬ 
men the increase is from. 0 percent for liberal, to 8 percent for con¬ 
servative, to 44 percent for orthodox. Among ministers the percentage 
who are in agreement with the statement increases from 0 percent for 
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liberal, to 27 percent for conservative, to 54 percent for orthodox. 
Of the total response, 52 percent of all ministers and laymen either 
"agree” or "strongly agree" with the statement. 


Table 29 

Ministers: Free Enterprise 


Theological Position 


Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

"The free enterprise system is 
the only economic system which 
is in harmony with Christian 
principles." 




Strongly agree/Agree 


3 

21 

Disagree/Strongly disagree 4 

6 

13 

(No Answer) 


2 

5 


Table 30 

Laymen: Free Enterprise 


Theological Position 


Liberal 

Number 1 

Conservative 

11 

Orthodox 

42 

"The free enterprise system is 
the only economic system which 
is in harmony with Christian 
principles/' 



Strongly agree/Agree 

4 

22 

Disagree/Strongly disagree 1 

6 

17 

(No Answer) 

1 

3 
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Jeffery K. Hadden made a similiar observation in his socio¬ 
logical study of the widening gap between clergy and laymen, The 
Gathering Storm in the Churches . As he points out, the fact that 
individuals will vary in their interpretation of what a free enter¬ 
prise system means is not the important key in understanding such a 
statement as this. What is important, according to Hadden is that 

...to agree with this statement is to believe that free enterprise 
is in juxtaposition with all other economic systems and that all 
other economic systems are incompatible with the ideals of personal 
freedom and constitutional freedom.^ 

For those who agree with the statement, not only would any 
other economic system curb individual freedom, but it would be anti- 
Christian as well. 

Table 31 

Ministers: Opinion of Government 


Theological Position 


Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

"Our government is becoming 
too socialistic.” 




Strongly agree/Agree 

- 

2 

18 

Disagree/Strongly disagree 

4 

8 

13 

(No Answer) 


1 

8 

A second question asked 

the- delegates 

is less radical 

in nature 


It reads, ,T Our government is becoming too socialistic. TT Implied in this 
statement is the belief that government has infringed upon individual 

^Hadden, op. cit., p. 87. 
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rights and has taken over many services and/or responsibilities which 
rightfully belong to the individual. 

Once again the close correlation between religious conserva¬ 
tism and political conservatism is evident. The same pattern which 
was observed in the consideration of free enterprise can be seen in 
the tables pertaining to the socialization of government. The per¬ 
centages of those who see the government becoming too socialistic 
according to theological position are as follows: 

Ministers Laymen 

liberal 0 percent liberal 0 percent 

conservative 20 percent conservative 40 percent 

orthodox 58 percent orthodox 71 percent 

Table 32 


Laymen: Opinion of Government 


Theological Position 

Number 

Liberal 

1 

Conservative 

11 

Orthodox 

42 

TT 0ur government is becoming 
too socialistic. Tt 




Strongly agree/Agree 

- 

6 

27 

Disagree/Strongly disagree 

1 

4 

11 

(No Answer) 


1 

4 


The questionnaire contained three additional statements which 
sought response from ministers and laymen on subjects which are related 

to government services or policy. 

The first of these statements polled ministers and laymen 
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concerning their attitudes toward welfare. It reads, "Welfare should 
be abolished." 

The distribution of responses concerning this item is much less 
dramatic than for the previous items. Only 16 percent of the ministers 
and 20 percent of the laymen are of the opinion that welfare should be 
abolished. However, the trend of religious conservatives being more 
politically conservative is still evident. Over 94 percent of those 
who favor abolishing welfare are religiously orthodox. 


Table 33 

Ministers: Attitude Toward Welfare 



Theological 

Position 


Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

,T Welfare should be abolished." 





Agree/Strongly agree 

- 


- 

8 

Disagree/Strongly disagree 

4 


10 

28 

(No Answer) 



1 

3 

Table 34 




Laymen: Attitude Toward 

Welfare 




Theological 

Position 


Number 

Liberal 

1 

Conservative 

11 

Orthodox 

42 

Tr Welfare should be abolished/' 





Agree/Strongly agree 

- 


1 

9 

Disagree/Strongly disagree 

1 


9 

31 

(No Answer) 



1 

2 
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A second statement explored Mississippi Methodists T attitude 
tox^ard the government's role in the civil rights movement. The state¬ 
ment reads, "The racial climate in this country x^ould be better off if 
the federal government had not intervened." Tables 35 and 36 indicate 
the response. 


Table 35 

Ministers: Government and 
Civil Rights 


Number 


Theological Position _ 

Liberal Conservative Orthodox 

4 11 39 


"The racial climate in this 
country would be better off 
if the federal government 
had not intervened." 

Agree/Strongly agree 13 

Disagree/Strongly disagree 4 8 22 

(No Answer) 3 4 


Once again the pattern which has been established holds true. 
Whereas 28 percent of the ministers and almost 55 percent of the lay¬ 
men feel that race relations have been hurt by the governments inter¬ 
vention in behalf of racial minorities, only one person x^ho is not 
theologically orthodox feels this xvay. Response to this question 
should also provide a key to white Methodists' attitude toward racial 
equality. We shall see in the following chapter that this is the case 
when social attitudes are considered. 

One final statistic related to political conservatism will be 
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considered in this chapter on religious beliefs and politics. Metho¬ 
dist laymen and ministers were asked to express their opinion of the 
rT busing issue” by commenting on the statement, "Busing of children to 
achieve racially balanced schools is in harmony with Christian 
principles." Their response can be seen in tables 37 and 38. 

Table 36 

Laymen: Government and 
Civil Rights 


Theological Position 


Number 

Liberal 

1 

Conservative 

11 

Orthodox 

42 

"The racial climate in this 
country would be better off 
if the federal government 
had not intervened.” 

Agree/Strongly agree 


i 

23 

Disagree/Strongly disagree 

1 

5 

14 

(No Answer) 

- 

5 

5 


There is a dramatic shift in the distribution of responses to 
the busing issue. Eighty-nine percent of the laymen and 67 percent of 
the ministers are opposed to busing of children. More surprising, 
however, they view the issue not as a political issue but as a moral 
issue, or more appropriately as an immoral issue. Busing of children 
to achieve racially balanced schools is contrary to Christian 
principles. This item also says something about social attitudes of 
Mississippi Methodists; however, this too will be considered in a 
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Table 37 

Ministers View the 
Busing Issue 


Theological Position 

Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

"Busing of children to achieve 
racially balanced schools is in 
harmony with Christian principles/' 




Agree/Strongly agree 

4 

2 

7 

Disagree/Strongly disagree 

- 

9 

27 

(No Answer) 



5 


Table 38 

Laymen View the 
Busing Issue 



Theological Position 


Liberal 

Conservative 

Orthodox 

Number 1 

11 

42 

"Busing of children to achieve 
racially balanced schools is in 
harmony with Christian principles.” 

Agree/Strongly agree 

1 

4 

Disagree/Strongly disagree 1 

8 

30 

(No Answer) 

2 

8 
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4 

latter chapter. 

From the series of tables presented in this chapter it is 
evident that political conservatism finds its greatest ally in con¬ 
servative theology, or vise versa. Table 39 brings the relationship 
between conservative theology and conservative politics among ministers 
and laymen into focus. The table indicates that in Mississippi a 
person who adheres to conservative theoogy (corresponds to the ''Ortho¬ 
dox” position on the Orthodoxy Index) in all probability will also be 
politically conservative. This fact is true to a much greater degree 
among laymen. 

4 

Chapter 6, p. 113. 
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Table 39 

Conservative Theology in Relationship to 
Conservative Politics 



Ministers 

Laymen 



% of Orth. 
Ministers 

% of the 
total 

% of Orth. 
Laymen 

% of the 
total 

Favor conservative 
candidate. 

81 

72 

84 

84 

Favor Wallace. 

19 

86 

34 

86 

Government too 
socialistic. 

58 

90 

71 

86 

Free enterprise 
system is the 
only Christian 
economic system. 

54 

88 

44 

85 

Race relations 
would be better 
off if the govern¬ 
ment had not 
intervened. 

37 

100 

62 

96 

Welfare should 
be abolished. 

22 

100 

23 

90 
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Chapter 6 


RELIGIOUS BELIEFS AND SOCIAL ATTITUDES 

In chapter five the political attitudes of Mississippi Metho¬ 
dist ministers and laymen were examined in relationship to theological 
position. In this chapter attention is now turned to social attitudes 
held by Mississippi Methodists. 

One issue which has caused the greatest conflict in the Church 
during the past decade has been the issue of Civil Rights. Because of 
the importance of this issue for the Church, it will be given major 
attention in this chapter. Civil Rights is not the only concern of 
the Church, yet this is one issue that the Church, by its very nature, 
cannot avoid. Civil Rights centers in the very heart of the Christian 
gospel. Either all men are "brothers in Christ", or they are not! 
Probably on no other social issue is the Christian mandate more clear. 
Yet, prejudices run so deep in many white Christians that congregations 
have been torn apart over the "BLACK-WHITE" issue. This is true in 
all geographical areas of the United States, but it is especially 
true in the southern states, as witnessed by the surge of "independent" 
Methodist Churches being organized in recent years as the Methodist 
Church as become devided over social policy in regard to the racial 
crisis. It is important for the Church to know where it stands on 
the race issue. There is no question about the position of the United 
Methodist Church on this issue, but official pronouncements mean 
little unless they are transformed into patterns of faith and action. 

63 
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There are many questions that need to be answered about Mis¬ 
sissippi Methodism. What is the attitude toward Church social action? 

Do white Christians approve of the Civil Rights movement? Are mini¬ 
sters committed to being involved? How do laymen feel about the 
minister’s involvement in social protest? Does the protest over the 
Church T s involvement come only from the hard-core conservative, or is 
the dissatisfaction the predominant mood of the Mississippi Christian? 

This chapter will cast as much light on these subjects as 
data from the survey will permit. Four basic questions are examined: 
(1) How do Methodist ministers in Mississippi conceive of the Church’s 
ministry in relation to social action? (2) How do laymen view the 
relationship between the Church and social action? (3) How do Metho¬ 
dist ministers in Mississippi view the issue of Civil Rights? and, 
finally, (4) How do laymen in Mississippi view the issue of Civil 

Rights? 


MINISTERS VIEW THE CHURCH AND SOCIAL ACTION 

Why does the Church exist? In order to get the opinion of 
Methodist ministers in Mississippi the questionnaire included two 
items related to the nature of the Church. The first item reads, 

"The primary task of the Church is to live the Christian life among 
its members rather than try to reform the world. TT The second item 
reads, "The Church exists to serve humanity.” The second statement 
defines the nature of the Church as being one of service and outreach 
to mankind. The first statement could, but not necessarily, contra¬ 
dict the second statement. If living the Christian life is in 
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juxtaposition with reformation of the world, then the two statements 
are in opposition to one another. One could argue, however, that the 
first is the best way to accomplish the latter. Regardless of which 
view is held, the fact remains that the great majority of ministers in 
Mississippi believe that there exists a direct relationship between 
living the Christian life and reformation of the world. The response 
to the statements in Table 10 indicate that 96 percent of the minis¬ 
ters agree that the Church exists to serve humanity, and 84 percent 
reject the idea that the primary task of the Church is to live the 
Christian life among its own members. 


Table 40 


Ministers: The 

Church T s 

Task 


Theological Position 

Liberal 

Conservative 

Orthodox 

Number 

4 

ii 

39 

"The Church exists to serve 
humanity." 




Agree/Strongly agree 

4 

ii 

34 

Disagree/Strongly disagree 

- 

- 

2 

(No Answer) 



3 

"The primary task of the Church is 
to live the Christian life among its 
own members rather than try to 
reform the world." 




Agree/Strongly agree 

- 

2 

6 

Disagree/Strongly disagree 

4 

9 

30 

(No Answer) 



3 
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If the Church exists to serve humanity, is social action a 
valid response of the Church? Nearly 93 percent of the ministers who 
responded to the statement, TT The Church should be involved in social 
action,” agree that the Church should be involved. Less than 7 per¬ 
cent of the ministers indicate by their response that social action is 
not an obligation of the Church. 


Table 41 

Ministers: The Church and 
Social Action 


Theological Position 


Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

"The Church should be involved 
in social action." 




Agree/Strongly agree 

4 

9 

30 

Disagree/Strongly disagree 

- 

- 

3 

(No Answer) 


2 

6 

In order to cross check the 

response 

in regard to the 

Church 1 s 


involvement in social action, the survey states the issue again in 
slightly different form. This time the statement is negative in out- 
lool. It reads, "The Church should shun controversial issues which 
might divide its membership." This statement does not deny the Church 
the right to be involved in social issues; however, it does define and 
limit the obligation placed upon the Church. Only those issues which 
are not controversial in nature are the issues which should be of 
concern to the Church. 
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From the response given in Table 42 one can see that the 
proportion of ministers who previously affirmed a positive view of the 
Church’s involvement in social action is much greater than the pro¬ 
portion of ministers who affirm the Church's involvement in social 
action on behalf of "controversial social issues". Whereas 93 percent 
of the ministers believe that the Church has an obligation to be 
involved in social action, only 83 percent believe that the obligation 
still applies when the nature of the issue is controversial. 


Table 42 

Ministers: The Church and 
Controversial Issues 


Theological Position 

Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

"The Church should shun contro¬ 
versial issues which might 
divide its membership.” 




Agree/Strongly agree 

- 

2 

6 

Disagree/Strongly disagree 

4 

9 

28 

(No Answer) 



5 


For 17 percent of the ministers Church unity is more impor¬ 
tant than the Church's witness to the world. This is the case in 
spite of the fact that over 94 percent of the ministers believe that 
the racial attitudes of many laymen demonstrate either their lack of 
or misunderstanding of Christianity. (Table 43) 

The General Conference of the United Methodist Church ruled 
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in 1968 that in the United Methodist Church "...no conference or other 
organizational unit of the Church shall be structured so as to exclude 
any member or any constituent body of the Church because of race, 
color, national origin or economic condition.”'*' However, in over four 
years, as of June 1972, the Mississippi Conference had failed to act 
upon a plan for merging the Mississippi Conference FCJ (Black) and 
the Mississippi Conference SEJ (White). A ”Plan of Merger” presented 


Table 43 

Ministers: White Racial Attitudes 


Theological Position 

Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

"Many whites pretend to be 
very Christian while in 
reality their racial atti¬ 
tudes demonstrate their 
lack of or misunderstand¬ 
ing of Christianity." 




Agree/Strongly agree 

4 

9 

32 

Disagree/Strongly disagree 

- 

1 

3 

(No Answer) 


1 

4 


by the Committee on Merger of the two jurisdictions (unanimously 

approved by the Mississippi Conference FCJ) never came to a vote at 

2 

the 1972 Annual Conference session. A substitute motion which 


^ The Book of Discipline (Nashville: United Methodist Church, 
1968), Division I, Article IV. 

2 

"A Plan of Merger," Official Journal and Year Book , Missis¬ 
sippi Conference (SEJ) (United Methodist Church, 1972), pp. 106-109. 
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3 

questioned "...the structure provisions of the merger and plan...' 
and rejected the original "Plan of Merger" was approved by a vote of 
283 to 207. 4 

In spite of such facts, based on this survey, 37 percent of 
the ministers in the Mississippi Conference are quite satisfied with 
the rate of progress that the Church in Mississippi has made in the 
area of racial equality. Table 44 indicates the respone of ministers 
to the statement, "The Churches in Mississippi have been inadequate 
in facing up to the Civil Rights issue.” 

Table 44 

Ministers: The Church and Racial Crisis 


Theological Position 


Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

"The Churches in Mississippi 
have been inadequate in facing 
up to the Civil Rights issue." 




Agree/Strongly agree 

4 

7 

19 

Disagree/Strongly disagree 

- 

3 

16 

(No Answer) 


1 

4 


Based upon the statistic that 37 percent of the ministers 
are satisfied with the response of the Methodist Church in Mississippi 

3 

"Adopted Substitute Resolution on Merger," Official Journal , 

p. 109. 

4 0fficial Journal, p. 73. 
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on behalf of racial equality, many ministers either do not believe 
very strongly in racial equality, or they do not understand the serious¬ 
ness of the problem. In fact, it is possible that these ministers are 
likely to exhibit hostile attitudes toward the idea of racial justice. 

That this is the case is evidenced by Table 45. When faced 
with the direct statement, "I basically approve of the Civil Rights 
movement,” less than 62 percent of the ministers responded postively. 

The statistic of 38 percent of the ministers who disapprove of the 
Civil Rights movement is similar to the statistic found in Table 44 
showing 37 percent of the ministers believing that the Church has been 
adequate in dealing with the Civil Rights issue. Among ministers 
responding to this survey four out of every ten exhibit hostile atti¬ 
tudes toward the concept of racial justice as expressed in the Civil 
Rights movement. 


Table 45 

Ministers and the Civil Rights Movement 


Theological Position 

Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

Tf I basically approve of the 

Civil Rights movement.” 




Agree/Strongly agree 

4 

8 

20 

Disagree/Strongly disagree 

- 

3 

17 

(No Answer) 



2 


Additional items which give an indication of ministers' 
attitude toward social action are presented in Table 46. The first 
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statement is a general statement of principle. It is non-controversial 
in nature. Each individual who responded to the statement is free to 
decide for himself what constitutes racial discrimination and how the 
Church should encourage its members to support efforts to reduce such 
discrimination. The very nature of the statement suggests that most 
ministers would be in agreement with the statement, and such is the 
case with nearly 90 percent of the ministers agreeing that the Church 
has a responsibility to encourage its members to support efforts to 
reduce racial discrimination. However, one out of every ten seems to 
believe that racial discrimination is not a moral issue and is of no 
concern to the Church. 

The second statement, "Churches should encourage their 
members to support the NAACP," is more controversial in that it is not 
a general statement of principle. It is a statement about a specific 
action. For more than a decade one of the organizations which has 
been most effective in combating racism in American society has been 
the NAACP. Therefore, ministers were asked if they would agree that 
the Church should encourage their members to support that organization. 
Surprisingly, only 17 percent felt that it should. This statistic is 
surprising in light of the fact that 63 percent of the ministers con¬ 
sider Martin Luther King an "outstanding example of making Christianity 
relevant and meaningful for our day.” 

Even with regard to King the ministers stand divided. The 
percentage of ministers who consider him a Christian example might 
be even smaller if those who chose not to answer the question had 
done so. As one minister said, "I'm not quite sure." 
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Table 46 

Ministers: Other Social Attitudes 


Theological Position 

Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

"Churches should encourage 
their members to support 
efforts to reduce racial 
discrimination in their 
communities." 




Agree/Strongly agree 

4 

7 

33 

Disagree/Strongly disagree 

- 

2 

4 

(No Answer) 


2 

2 

"Churches should encourage 
their members to support 
the NAACP." 




Agree/Strongly agree 

2 

2 

4 

Disagree/Strongly disagree 

2 

7 

31 

(No Answer) 


2 

4 

"Martin Luther King was 
an outstanding example 
of making Christianity 
relevant and meaningful 
for our day." 




Agree/Strongly agree 

4 

9 

20 

Disagree/Strongly disagree 

- 

2 

17 

(No Answer) 



2 
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One final item reflecting the views of ministers on social 
action will be considered. In recent years many ministers have 
chosen to join in public demonstrations as a means of presenting the 
Church’s stance against social injustice. The ministers in the Mis¬ 
sissippi Conference were asked if they believed that such action on 
the part of ministers was appropriate. Nearly one-half of those 
ministers responding believe that those ministers who take part in 
public demonstrations do more harm than good. 

Table 47 

Ministers: Public Demonstrations as A 
Means of Social Protest 


Theological Position 


Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

TT Clergy who participate in 
demonstrations do more harm 
than good.” 

Agree/Strongly agree 


4 

19 

Disagree/Strongly disagree 

4 

5 

15 

(No Answer) 


2 

5 


The examination of ministers 1 beliefs about the Church 1 s in¬ 
volvement in social action shows a strong undercurrent of animosity 
exists toward social activism, on the part of the Church. Is this 
animosity confined to a group of hard-core conservatives, or is it 
much broader? In order to show more clearly the location of ill 

feeling toward the Church’s social ministry tables have been construct¬ 
ed which shows the stance taken by the three theological positions: 
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liberal, conservative, and orthodox. The first column in each table 
represents the percentage of ministers in that group whose respone 
indicates a negative attitude toward the corresponding social issue. 

A table is not included for the liberal group because the number who 
comprise this group is so small that percentages would be unreliable. 
Again, this group stood 100 percent behind all social issues with the 
exception of the Church's support for the NAACP. 


Table 48 

Ministers: Distribution of Negative Response 
Toward Social Action According to 
Theological Position 


Position on 

Theological 

Position 

Social Issues 

CONSERVATIVE 


% in this group that 
accepted negative 
position 

% this group makes 
of total negative 
response-all grps. 

The Church should not 
involve self in con¬ 
troversial issues. 

22 

33 

Rate progress in race 
relations fine. 

30 

16 

Disapprove of Civil Rights. 

27 

18 

Church should not 
oppose racial 
discrimination. 

IS 

33 

Clergy who demonstrate 
do more harm than good. 

44 

17 

M. L. King is not a 
Christian example. 

18 

11 

Church should not encourage 
support of the NAACP. 

29 

18 
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A close examination of Table 48 and Table 48a indicates that 
by far the greatest weigt of resistance to social action comes from a 
group of ministers who might be termed theologically hard-core. In 
every category those who adhere to orthodoxy are responsible for over 


Table 4Sa 

Ministers: Distribution of Negative Response 
Toward Social Action According to 
Theological Position 


Position on Theological Position 

Social Issues ORTHODOX 


% in this group that 
accepted negative 
position 


% this group makes 
of total negative 
response-all grps. 


The Church should not 
involve self in con¬ 
troversial issues. 18 77 

Rate of progress in race 

relations fine. 46 84 

Disapprove of Civil Rights. 46 84 

Church should not 
oppose racial 

discrimination. 11 67 

Clergy who demonstrate 

do more harm than good. 56 83 

M. L. King is not a 

Christian example. 46 89 

Church should not encourage 

support of the NAACP. 89 77 


two-thirds of the resistance to social action. In six of the seven 
categories this group accounts for over three-fourths of the 
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resistance. However, the resistance is not confined to those who are 
theologically hard-core as Table 48 indicates. As an average, over 
21 percent of the resistance comes from, those who are less than fully 
orthodox ("Conservative” on Orthodoxy Index).^ The liberal group, as 
I have indicated, stood almost solidly behind the Church's envolvement 
in social action, disagreeing only on the question of the Church's 
support of the NAACP. 

LAYMEN VIEW THE CHURCH AND SOCIAL ACTION 

At this point attention will be turned toward the laity and 
their view of the Church’s involvement in social action. In all but 
one or two points, this examination will be carried out in the same 
manner as that followed for the ministers. However, in. order to 
facilitate the study and to avoid needless repetition, most of the 
tables will be given before comment is offered. 

Tables 49 through 56 examine the same questions among laymen 
as were examined in our consideration of the ministers’ social atti¬ 
tudes. After the tables have been presented an examination of them 
will be made in order to discover if the same relationship as existed 
between conservative theology and conservative social views among 
ministers is evident among the laymen. A second task will be to show 
to what extent a "gap" exists between ministers and laymen. 

^See Chapter 4, "An Index to Orthodoxy", p. 35. 
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Table 49 


Laymen: The 

Church’s 

Task 


Theological Position 


Liberal 

Conservative 

Orthodox 

Number 

1 

ii 

42 

"The Church exists to serve 
humanity." 




Agree/Strongly agree 

1 

9 

33 

Disagree/Strongly disagree 

- 

1 

4 

(No Answer) 


1 

5 

"The primary task of the Church 
is to live the Christian life 
among its own members rather 
than try to reform the world.” 




Agree/Strongly agree 

1 

3 

8 

Disagree/Strongly disagree 

- 

5 

30 

(No Answer) 


3 

4 

Table 50 



Laymen: The Church 

and 


Social 

Action 



Theological Position 


Liberal 

Conservative 

Orthodox 

Number 

4 

ii 

42 

"The Church should be involved 
in social action." 




Agree/Strongly agree 

1 

6 

30 

Disagree/Strongly disagree 

- 

1 

10 

(No Answer) 


4 

2 
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Table 51 

Laymen: The Church and 
Controversial Issues 


Theological Position 


Number 

Liberal 

1 

Conservative 

11 

Orthodox 

42 

’ T The Church should shun contro¬ 
versial issues xvhich might 
divide its membership. TT 




Agree/Strongly agree 

- 

4 

13 

Disagree/Strongly disagree 

1 

6 

25 

(No Answer) 


1 

4 


Table 52 

Laymen: White Racial Attitudes 


_ Theological Position _ 

Liberal Conservative Orthodox 
Number _1_11_ 42 

Tf Many whites pretend to be 
very Christian while in 
reality their racial atti¬ 
tudes demonstrate their 
lack of or misunderstanding 
of Christianity. Tf 

Agree/Strongly agree 1 7 31 

Disagree/Strongly disagree 8 

(No Answer) 4 3 
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Table 53 

Laymen: The Church and Racial Crisis 


Number 


Theological Position _ 

Liberal Conservative Orthodox 

1 11 42 


"The Churches in Mississippi 
have been inadequate in facing 
up to the Civil Rights issue." 




Agree/Strongly agree 

i 

7 

19 

Disagree/Strongly disagree 

- 

- 

20 

(No Answer) 


4 

3 


Table 54 

Laymen and the Civil Rights Movement 


_ Theological Position _ 

Liberal Conservative Orthodox 
Number 1 11 42 


"I basically approve of the Civil 
Rights movement.” 


Yes 

1 

6 

19 

No 

- 

4 

17 

(No Answer) 


1 

6 
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Table 55 

Laymen: Other Social Attitudes 



Theological 

Position 



Liberal Conservative 

Orthodox 

Number 

1 

11 

42 

"Churches should encourage their 
members to support efforts to 
reduce racial discrimination in 
their communities." 




Agree/Strongly agree 

1 

6 

31 

Disagree/Strongly disagree 

- 

1 

9 

(No Answer) 

- 

4 

2 

"Churches should encourage their 
members to support the NAACP." 




Agree/Strongly agree 

- 

2 

8 

Disagree/Strongly disagree 

1 

8 

29 

(No Answer) 

- 

1 

9 

"Martin Luther King was an out¬ 
standing example of making 
Christianity relevant and mean¬ 
ingful for our day." 




Agree/Strongly agree 

1 

8 

15 

Disagree/Strongly disagree 


2 

25 

(No Answer) 

- 

1 

2 

"Clergy who participate in demon¬ 
strations do more ham than good." 




Agree/Strongly agree 

- 

3 

30 

Disagree/Strongly disagree 

1 

4 

7 

(No Answer) 

- 

4 

5 
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The proportion of laymen who understand the Church as existing 
to serve mankind is high, as was the case among the ministers. Nine 
out of every ten laymen indicate that they agree with sucha concep¬ 
tualization of the function of the Church. Twenty-six percent of the 
laity advocate that the primary task of the Church is to live the 
Christian life among its own members as opposed to reforming the social 
order. Some laymen appear to be limited in their understanding of 
the relationship between "living the Christian life”, the religious, 
and reforming the world, the social. Laymen, 26 percent, are more 
inclined to hold this narrower view of the Church than are ministers, 

16 percent. 

The gap between the clergy and the laity is even greater over 
the issue of the Church's involvement in social action. Only 7 per¬ 
cent of the ministers were in opposition to the Church's involvement 
in social action, but 28 percent of the laymen are opposed to the 
Church becoming socially active. (Table 50) The proportion of lay¬ 
men who oppose social activism by the Church increases to 35 percent 
if the social issue is controversial. (Table 51) 

As the value statements move from general to specific, the 
gap between opinions held by ministers and opinions held by laymen 
continues to widen. In considering the progress made by the Church in 
Mississippi in the area of race relations, 37 percent of the ministers 
are of the opinion that the Church's response to the racial problem 
has been quite adequate. The proportion of laymen who are satisfied 
with the rate of progress made by the Church in race relations is 43 
percent. (Table 53) 
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Those laymen who are satisfied with the Church’s response to 
the racial crisis are the same laymen who oppose the movement toward 
racial equality. Tables 53 and 54 indicate that the proportion of 
laymen who approve of the Civil Rights movement compares favorably 
with the proportion of laymen who are dissatisfied with the rate of 
progress made by the Church in Mississippi in the area of race rela¬ 
tions. A fact which the tables are unable to show is that a correla¬ 
tion of individual scores in regard to these two items reveals that 
not a single minister who approves of the Civil Rights movement is 
satisfied with the Church’s progress in the area of race relations. 

A larger percentage of laymen also believe that it is not the 
responsibility of the Church to discourage racial discrimination in 
its community. Nearly 90 percent of the ministers believe that the 
Church should encourage its members to support efforts to reduce 
racial discrimination, but slightly less than 79 percent of the laymen 
think that this is a responsibility of the Church. 

The ministeis and laymen were more similar in their opinion of 
the Church’s encouragement of support for the NAACP, and in viewing 
Martin Luther King as an outstanding example of making Christianity 
relevant for our day. While only 17 percent of the ministers and 13 
percent of the laymen believe that the Church should encourage support 
of the NAACP, ironically, 63 percent of the ministers and 64 percent 
of the laymen accept Martin Luther King as an outstanding Christian 
example. 

The greatest difference of opinion exist between ministers 
and laymen over the question of the validity of ministers’ participation 
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in public protest. Over 73 percent of the laymen believe that the 
minister who takes part in such demonstrations does more harm than 
good. (Table 55) This compares with 49 percent of the ministers who 
hold the same opinion. The concept of the minister as the "humble” 
servant of God appears to be strong among ministers themselves, but it 
seems to be the dominant image held by the laymen. 

Earlier it was hypothesised that nearly 26 percent of the 
laymen separate their "religious life" from their "social life", 
thereby excluding the "religious order" from the "social order". 
Further evidence will now be given to support this hypothesis. Lay¬ 
men were asked to respond to the statement, "Ministers should stick 
to religion and not concern themselves with social, economic, and 
political questions.” This statement accepts as its premise that 
there exists a separateness and independence of the various orders. 

How a person lives, how a person votes, and what religious values a 
person holds are all independent of, and unrelated to, each other. 

Each order is governed by a distinct code of ethics, rather than an 
all inclusive code. This independence of the various orders is 
accepted by 21 percent of the laymen as the response in Table 56 
indicates. 

Throughout this section mention has been made of the "gap” 
between laymen and clergy in regard to the degree which the Church 
should be involved in social action, especially in the area of Civil 
Rights. Table 57 has been constructed to illustrate this gap and to 
highlight those areas in which the gap is greatest in regard to 
seven positions which are generally negative toward social action. 
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Table 56 

Laymen: Religious Order vs. Social Order 


Theological Position 


Number 

Liberal 

1 

Conservative 

11 

Orthodox 

42 

"Ministers should stick to religion 
and not concern themselves with 
social, economic, and political 
questions.” 




Agree/Strongly agree 

- 

2 

8 

Disagree/Strongly disagree 

1 

5 

32 

(No Answer) 

— 

4 

2 


Table 57 

The Gap Between Ministers and Laymen 
in Regard to Social Action 


Position 

% 

Ministers 

Agreeing 

% 

Laymen 

Agreeing 

The Church should not involve itself 
in controversial issues. 

17 

35 

Rate of progress in race relations fine 

37 

43 

Disapprove of Civil Rights movement. 

37 

45 

Church should not oppose racial 
discrimination. 

10 

21 

Clergy who demonstrate do more 
ham than good. 

49 

73 

Martin L. King was not a Christian 
example. 

37 

36 

Church should not encourage support 
of the NAACP. 

83 

87 
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In every case but one the proportion of laymen who exhibit a 
negative attitude toward social action is greater than the proportion 
of ministers who do so. The margin of difference ranges from a low 
of 4 percent to a high of 24 percent with an approximate average 
difference of 13 percent. Also, it is observed, as a rule the pro¬ 
portion of both ministers and laymen who exhibit hostile attitudes 
toward social action increases as the force of the statement moves 
from general principle to specific action. 

The final portion of this section concentrates on locating 
the weight of resistance to the Church* s involvement in social action 
among laymen. Once again tables will be used to help show the weight 
of resistance for each theological group. The first column in each 
table indicates the percentage of laymen in that theological group 
who exhibited the corresponding attitude. The second column in each 
table indicates the percentage the first column represents of all 
laymen, regardless of theological group, who exhibited hostile atti¬ 
tudes toward the Church*s involvement in social action. 

Table 58 indicates that the great weight of resistance to 
social action among laymen, as was the case among ministers, comes 
from a group which might be termed theologically "hard-core**. How¬ 
ever, it is important to note that the "hard-core" comprise a much 
larger group among laymen than among ministers. Also, it is noticed 
that laymen who are conservative according to the Orthodoxy Index are 
much more likely to oppose the Church*s efforts on behalf of social 
justice than are ministers of the same theological persuasion. As an 
average, 35 percent of all conservative (moderate position on Orthodoxy 
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Table 5S 

Laymen: Location of Ill Feeling 
Toward Social Action 



Theological Position 

Position 

CONSERVATIVE 


% in this group that 
accepted negative 
position 


% this group makes 
of total negative 
response-all grps. 


The Church should not 
involve self in con¬ 
troversial issues. 40 24 

Rate of progress in race 

relations is fine. 0 0 

Disapprove of Civil 

Rights movement. 40 19 

Church should not 
oppose racial 

discrimination. 17 10 

Clergy who demonstrate 
do more harm than 

good. 43 9 

Martin Luther King was 
not an outstanding 

Christian example. 20 7 

Church should not 
encourage its members 

to support the NAACP. 80 21 
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Table 58a 

Laymen: Location of Ill Feeling 
Toward Social Action (2) 






Position 

Theological Position 
ORTHODOX 



% in this group that 

% this group 

makes 


accepted negative 

of total negative 


position 

response-a11 

grps. 

The Church should not 
involve self in con¬ 
troversial issues. 

34 

66 


Rate of progress in race 
relations is fine. 

51 

100 


Disapprove of Civil 

Rights movement. 

47 

81 


Church should not 
oppose racial 
discrimination. 

23 

90 


Clergy who demonstrate 
do more harm than 
good. 

81 

91 


Martin Luther King was 
not an outstanding 
Christian example. 

63 

93 


Church should not 
encourage its members 
to support the 

NAACP. 

78 

76 
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Index) laymen were hostile on all items in the table. This statistic 
is more important than the statistic which indicates that as a group 
the conservative or moderate laymen account for only 14 percent of the 
resistance, especially considering that only 20 percent of the laymen 
rank in this theological group. 

MINISTERS AND RACIAL PREJUDICE 

In the two preceeding sections of this chapter ministers’ 
and laymen's views of the nature of the Church and its involvement in 
social action were analyzed. In this section personal prejudices of 
ministers are examined. 

Most ministers believe in the principle of equality. This is 
just as true of those who are theologically conservative as it is of 
those who are theologically liberal. Table 59 contains the response 
of ministers to six basic tenets of equality. In no case does the 
percentage of ministers who disagree with any one tenet exceed 4 per¬ 
cent. As an average, 98 percent of the ministers agree with all six 
of the tenets. 

Most ministers also deny that they hold negative attitudes 
toward blacks. Few, if any, admit to being prejudiced toward the 
black man. Those ministers who can not honestly admit to having 
positive feelings toward blacks are likely to state that their feelings 
toward blacks are neutral. Such is the case with Methodist ministers 
in Mississippi. 

In response to the statement, "What is your attitude toward 
blacks?", 35 percent of the ministers stated that their attitude is 
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Table 59 

General Principles of Equality 
(Ministers) 


Percent 
Agreeing or 
Strongly agreeing 


1. "Christians should forget their 

differences and love one another." 96 

2. "People should help one another in 

time of need.” 100 

3. "Everyone in America should have an 

equal opportunity to get ahead." 96 

4. "Every person regardless of race 
should have freedom of movement in 

American society." 9$ 

5. "All people should be treated as 

equals in the eyes of the law.” 100 

6. "Everyone should have an equal right 

to hold public office." 96 


Table 60 

Ministers' Attitude Toward Blacks 

"What is your attitude toward 


blacks?" Percent 

Very favorable 35 

Favorable 5S 

Neutral 7 

Slightly unfavorable 0 

Unfavorable 0 
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"very favorable", 58 percent stated their attitude is "favorable", 
and 7 percent stated their attitude is "neutral". Not one minister 
believes that his attitude toward black people is even "slightly 
unfavorable". 

In light of such strong belief in the principles of equality 
and such positive attitudes toward blacks, ministers should reject 
attitudes which make for racial discrimination. Is this the case? The 
remainded of this section provides an answer for this question. 

An index which can often be used to measure a person's under- 
standing of the nature of discrimination and his committment to racial 
equality is that person's understanding of the reason for the racial 
crisis in America. By far the majority of men, black or white, who 
are committed to the principle of racial equality understands that the 
racial situation in this country is in its present crisis because of 
the long history of white oppression of blacks. To place the cause of 
the problem elsewhere is an indication that the basic nature of the 
"race problem" is misunderstood. 

The black man has determined that he will settle for nothing 
less than equality: social, economic, and political. As one of the 

leaders of the Congress of Racial Equality (CORE) has stated: 

Black power is no mere slogan. It Is a movement dedicated 
to the exercise of American democracy in its highest tradition; 

It is a drive to mobolize the black communities of this country 
in a monumental effort to remove the basic causes of alienation, 
frustration, despair, low self-esteem, and hopelessness.^ 


^New York Times (June 8, 1966) 16, cited by Joseph C. Hough, 
Jr., Black Power and White Protestants (London: Oxford University 
Press, 1968), p. 92. 
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The black man has determined the path he is going to follow. 

The problem now is the white man's response to the black man's demand 
for dignity and equal treatment. The response that would have been 
adequate ten years ago, or even a few years ago, is no longer adequate; 
no longer adequate because the white man is dealing with a "new" 
black man, a man with pride, dignity, and determination that he will 
no longer accept the role of second class citizen. 

Methodist ministers were asked to respond to the statement, 

,r The racial problem in this country is in reality a white problem/' 
Only 36 percent of the ministers agree with the statement. Sixty- 
four percent of the ministers fail to understand the nature of 
oppression, and would either place the blame upon the black man him¬ 
self (in which case they certainly could not believe in the principle 
of equality), or would have both whites and blacks share the blame 
equally. Two ministers w T ho refused to answer the item as stated in 

the questionnaire took the latter position: "Both are responsible." 


Table 61 

Ministers: Race—Whose Problem? 


Theological Position 

Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

"The racial problem in this country 
is in reality a white problem." 




Agree/Strongly agree 

4 

4 

10 

Disagree/Strongly disagree 

- 

7 

25 

(No Answer) 

- 

- 

4 
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No doubt many of the ministers who see the racial problem in 
America as other than a white problem do believe in racial equality. 
Yet, they are much more likely to be less than fully behind the 
struggle for racial equality simply because they are less likely to 
recognize discrimination. For these ministers the problem of racial 
discrimination in America is much less a problem than Civil Rights 
advocates would have people believe. 

Some ministers not only fail to perceive the nature of the 
racial problem, but they also believe that separation of the races is 
part of God T s great ordering of things. In fact, 15 percent of the 
ministers believe that tT if God had intended the races to mix He would 
have made all the same color.” Here blame/credit is shifted to God. 

Table 62 

Ministers: God and Race 


Theological Position 


Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

”If God had intended the 
races to mix He would 
have made all the same 
color." 

Agree/Strongly agree 


2 

5 

Disagree/Strongly disagree 

4 

7 

29 

(No Answer) 

- 

2 

5 


In order to further explore the ministers 1 attitudes toward 
blacks, three items included in the questionnaire will now be 
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considered. The first reads, "Most blacks are on welfare because they 
are too lazy to work. 7 ' Over 35 percent of the ministers believe this 
statement to be true. Such a high percentage of ministers believing 
that the black man is responsible for his own plight would not be 
surprising to Stark and Glock. It is their contention that: 

Underlying all traditional Christian thought is an image of 
man as a free actor, as essentially unfettered by social circum¬ 
stances, free to choose and thus free to effect his own salvation. 
This free-will conception of man has been central to the doctrines 
of sin and salvation. For only if man is totally free does it 
seem just to hold him utterly responsible for his acts; to punish 
him for his sins and to demand repentance....At least since the 
work of Max Weber, it has been widely recognized this conception 
of human nature has been a mainspring in the development of 
Western Civilization and has greatly influenced our attitudes on 
personal success. An image of man as free and yet responsible 
lies behind all such justification of wealth on the basic of 
merit. In short, Christian thought and thus Western Civilization 
is permeated with the idea that men are individually in control 
of, and responsible for, their own destinies. If I am really the 
"captain of my soul, and the master of my fate,” then I have no 
one but myself to thank or to blame for what happens to me/ 

Although Stark and Glock recognize that this extreme form of 
free will has changed somewhat in recent years, they proceed to argue 
that: 


_radical and traditional Christian images of man prompt those 

who hold them to put the blame for disadvantage upon the indi¬ 
viduals who are disadvantaged. A radical free-will image of 
man makes for an inability to perceive the effect of those 
forces which may utterly dominate his circumstances....It is not 
that these Christians condone the social forces that deprive 
Negroes, but that they simply do not recognize the existence of 
such forces in the world. 8 


^Rodney Stark and Charles Y. Glock, "Religion and Prejudices," 
University of California Symposium, Patterns of American Prejudice, 
March 24-26, 1968, Berkeley, California, cited by Jeffery K. Hadden, 

The Gathering Storm in the Churches (New York: Doubleday, 1969), p. 90. 

8 Ibid., p. 91. 
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The second item reads, "Most blacks are too irresponsible and 
carefree." This statement sterotypes the black man as shiftless and 
irresponsible. It is another way of blaming the black man for his 
economic disadvantage. The response to this statement indicates that 
23 percent of the ministers believe this sterotype adequately describes 
most black people. 

The third item of this nature reads, "Blacks would be better 
off taking advantage of the opportunities they have rather than pro¬ 
testing." As Table 63 indicates, 46 percent of the ministers agree 
with the statement. Agreement with the statement could possibly in¬ 
dicate a non-prejudicial sentiment that blacks must share in solving 
the racial problem. However, the scores on the two previous items 
seem to indicate that this is not likely the case with a majority of 
the ministers. 

Almost every minister agrees that public facilities should 
be available to everyone regardless of race. In spite of this pro¬ 
fession of belief in the principle of equality, 21 percent of the 
ministers prefer their children attend an "all white" school, and 11 
percent would prefer that their children not swim in the same pool 
with black children. Correlation of individual scores for items 3 and 
4 in Table 64 indicates that the same ministers who would object to 
their children swimming with black children would also object to their 
children playing with black children. 

That Christians should help one another in time of need is a 
principle in which every Methodist minister believes. But, even in 
regard to this principle color appears to be a barrier for some 
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Table 63 

Ministers: Sterotyping of Blacks 


Theological Position 


Liberal 

Conservative 

Orthodox 

Number 

4 

11 

39 

"Most blacks are on welfare 
because they are too lazy 
to work." 




Agree/Strongly agree 

- 

5 

13 

Disagree/Strongly disagree 

4 

5 

24 

(No Answer) 


1 

2 

"Most blacks are too irrespon¬ 
sible and carefree." 




Agree/Strongly agree 

- 

- 

11 

Disagree/Strongly disagree 

4 

10 

23 

(No Answer) 

- 

1 

5 

"Blacks would be better off 
taking advantage of the oppor¬ 
tunities they have rather than 
protesting." 




Agree/Strongly agree 

- 

3 

19 

Disagree/Strongly disagree 

4 

6 

16 

(No Answer) 

- 

2 

4 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 








96 


ministers. Eleven percent of the ministers would refuse to take a 

black family into their home for the night if the black family were 

9 

to lose their home in a fire. 


Table 64 

Ministers: Access to Public 
Facilities 



Theological Position 



Liberal Conservative 

Orthodox 

Number 

4 11 

39 


1. "Public facilities should be 
available to everyone regard¬ 
less of race." 

2 . "I would prefer my children 
attend an all white school." 

3. "I would not want my children 
to swim in the same pool as 
black children." 

4. "I prefer my children not play 
with black children." 


Percent Percent Percen 

IOC 100 89 

0 0 24 

0 0 15 

0 0 15 


Every minister denies having even the slightest prejudiced 
attitude toward blacks. Response to the survey indicates such is 
often more rethoric than truth. Approximately 25 percent of the 
ministers admit that if given a choice they would prefer to stay in 

9 

If those who disagree with the statement would also not take 
a white family into their home under the same circumstance no racial 
prejudice can be judged by this statement. 
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Table 65 

Ministers: Color—A Barrier 
to Helping 


_ Theological Position _ 

Liberal Conservative Orthodox 

Number 4 11 39 


"If a black's home burned 
down I would be willing to 
take his family into my 
home for the night." 

Agree/Strongly agree 4 9 33 

Disagree/Strongly disagree 1 4 

(No Answer) 1 5 


Table 66 

Ministers: Preference for Public 
Accomodations 


_ Theological Position _ 

Liberal Conservative Orthodox 
Number 4 11 39 


"I would prefer to stay in 
an all white hotel." 


Agree/Strongly agree 

- 

2 

10 

Disagree/Strongly disagree 

4 

9 

24 

(No Answer) 

- 

- 

5 
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an "all white” hotel, and 17 percent of the ministers believe that 
a restaurant should have the right to operate under a policy of segre¬ 
gation. 


Table 67 

Ministers: Restaurants and 
Segregation 


Theological Position 

Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

"A restaurant should have 
the right to refuse service 
to blacks." 




Agree/Strongly agree 

- 

- 

9 

Disagree/Strongly disagree 

4 

11 

23 

(No Answer) 

- 

- 

7 


Fourty percent of the ministers admit that they would feel 
uncomfortable if they were to eat at the same table with blacks. This 
statistic might not be an indication of racial prejudice since 72 per¬ 
cent indicate that they would have no hesitation about inviting a 
black to their home for dinner. An interesting footnote to this item 
is a comment added by one liberal minister. His comment, refreshing 
in its honest, is, at the same time, discouraging in that it reveals 
how psychologically threatening it is for some ministers to live their 
commitment to social equality among Church members who do not share 
the same commitment. This particular minister, who responded postively 
to every item in the survey which indicates dedicateion to social 
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action and racial equality, "strongly disagreed” with the statement, 
”1 would not hesitate to envite a black to my home for dinner." He 
added, however, "I have done so in the past—not as often as I should 
have—and I hope to do so in the future. But it has never been with¬ 
out hesitation. It has always been with concern of what my members 
might think." 


Table 68 

Ministers: Eating With Blacks 



Theological Position 


Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

"I would feel uncomfortable 
eating at the same table 
with blacks.” 

Agree/Strongly agree 


1 

20 

Disagree/Strongly disagree 

4 

10 

15 

(No Answer) 

- 

- 

4 

"I would not hesitate to envite 
a black to my home for dinner." 

Agree/Strongly agree 

3 

8 

23 

Disagree/Strongly disagree 

1 

1 

11 

(No Answer) 

- 

2 

5 


The final item included in the questionnaire which will be 
considered in this section concerns ministers’ attitude toward inte¬ 
grated worship. The first statement reads, "I would feel comfortable 
worshiping with blacks." Ninety-four percent of the ministers 
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believe that they would feel no discomfort attending integrated 
worship services. Several ministers did, however, either underscore 
the word "worship" or commented "If they really came to worship,” 
indicating that they question whether any black who came to a "white" 
Church could be coming for the purpose of worshiping. 


Table 69 

Ministers View Integrated 
Worship 



Theological Position 


Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

TT I would feel comfortable 
worshiping with blacks.” 

Agree/Strongly agree 

4 

9 

34 

Disagree/Strongly disagree 

- 

1 

2 

(No Answer) 

- 

1 

3 

"Integrated worship is bad 
because blacks worship dif¬ 
ferently than whites." 

Agree/Strongly agree 


2 

5 

Disagree/Strongly disagree 

4 

9 

29 

(No Answer) 

- 

- 

5 


The second statement in Table 69 indicates that nearly 15 per¬ 
cent of the ministers oppose integrated worship on the basis that 
blacks worship differently than whites. This item does not determine 
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the proportion of ministers who are against integrated worship. It 
is possible that one could object to integrated worship for some other 
reason. This table only establishes the fact that at least 15 percent 
of the ministers oppose integration, and one of the main reasons for 
their objection is their belief that blacks and whites worship 
differently. 

The analysis of Methodist ministers’ attitudes toward the 
issue of Civil Rights has revealed that many ministers are strongly 
prejudicial toward blacks. On various issues the degree of prejudice 
varies. This prejudice toward the black man is unconscious if one 
accepts the ministers' own view of their attitude toward blacks. How¬ 
ever, I believe that this is not the case with some ministers. The 
evidence of this survey seems to support both conclusions. For some 
ministers prejudice is in all probability unconscious. They do not 
understand the nature of prejudice as evidenced by their denial that 
the racial problem is a white problem. Failing to understand the 
real nature of prejudice, they do not understand how, or realize where, 
discrimination manifests itself, even in their own attitudes. For 
others, including most of the ministers who believe their attitude 
toward blacks to be neutral, the prejudice is often likely to be 
conscious but not admitted. This is grounded in the fact that too 
many ministers were too consistent in expressing negative attitudes 
toward blacks. Time after time their response indicated a negative 
attitude toward blacks. 

In order to show a correlation of prejudice and theology 
among ministers, a table has been constructed similiar in nature to 
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the one used in the two previous sections of this chapter. Table 70 
includes eleven prejudicial statements showing the percentage of 
ministers in each theological category who accept the statement as 
being true. 


Table 70 

Correlation of Prejudice and Theology 
Among Ministers 


Theological Position 




Liberal 

Conservative 

Orthodox 



Percent 

Percent 

Percent 

1 . 

Segregation is God's will. 

0 

22 

15 

2 . 

Blacks on welfare for too lazy. 

0 

50 

34 

3. 

Blacks are irresponsible. 

0 

0 

32 

4. 

Blacks be better off taking 
advantage of opportunities 
instead of protesting. 

0 

50 

54 

5. 

Prefer segregated schools. 

0 

10 

25 

6 . 

Prefer children not play with 
black children. 

0 

0 

29 

7. 

Prefer segregated hotels. 

0 

18 

42 

8 . 

Prefer children swim in 
segregated pools. 

0 

0 

15 

9. 

Restaurants have right to 
remain segregated. 

0 

0 

28 

10 . 

Feel uncomfortable eating 
with blacks. 

0 

9 

26 

11 . 

Integrated worship is 
bad because blacks worship 
differently than whites. 

0 

18 

17 
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A careful examination of Table 70 reveals that prejudicial 
attitudes toward blacks are more likely to be held by those ministers 
who are most conservative in theology, i.e. orthodox. Some orthodox 
ministers are prejudiced on every point of reference included in the 
table. The proportion ranges from a low of 15 percent to a high of 
54 percent. Prejudicial attitudes are also very strong among the 
middle theological group, conservative on the Orthodox Index scale. 

An indication of the nature of prejudice for this group is 
provided in Table 70. On six of the eleven items the proportion of 
ministers who are in agreement with the statement does not exceed 10 
percent. In fact, on four of these six items no prejudicial attitude 
is found: (1) irresponsibility of blacks, (2) preference for white 
playmates, (3) segregation of schools, and (4) segregation of restau¬ 
rants. Thus it is seen that this group rejects most value statements 
which are largely recognized in American society as being prejudicial 
This fact appears to be supportive of an earlier hypothesis which 
stated that many ministers’ prejudice toward blacks was unconscious. 

One final observation made from Table 70 is that the liberal 
ministers stand 100 percent behind the principles of racial equality 
and social justice. The proportion of all ministers who fall in this 
category is exceeding small in this study. This is likely to be the 
case among all ministers in the Mississippi Conference. 
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LAYMEN AND RACIAL PREJUDICE 

The focus on this section shifts from racial prejudice among 
Methodist ministers to racial prejudice among the Church laity. As 
with ministers, this section will examine the nature and degree of 
prejudice among the laity, and will show the direction from which the 
greatest hostility emerges. 

Laymen are more likely than ministers to admit to having 
unfavorable attitudes toward blacks. Although most of the laymen 
responding to the questionnaire think that their attitude toward 

Table 71 

Laymen's Attitude Toward Blacks 

"What is your attitude toward blacks?” 

"Very favorable” 

"Favorable" 

"Neutral” 

"Slightly unfavorable" 

"Unfavorable” 


is "favorable" or "very favorable", 5 percent did indicate that their 
attitude was "slightly unfavorable" and an additional 3 percent indi¬ 
cated that their attitude was "unfavorable”. All of those who adroit 
to having a negative attitude toward blacks rank as orthodox on the 
Orthodoxy Index scale. 


Percent 

35 

47 

13 

5 

3 
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The proportion of laymen who understand the racial problem to 
be a "white problem" is not much smaller than the proportion of mini¬ 
sters who accepted this view. Thirty-six percent of the ministers 
believed the racial problem to be a "white problem” as compared to 
34 percent of the laymen. Many laymen, like many ministers, commented 
that it was "everyone’s problem". 

Table 72 

Laymen: Race—Whose Problem? 


Theological Position 


Number 

Liberal 

1 

Conservative 

11 

Orthodox 

42 

"The racial problem in this country 
is in reality a white problem.” 




Agree/Strongly agree 

1 

5 

10 

Disagree/Strongly disagree 

- 

5 

26 

(No Answer) 

- 

1 

6 


Laymen are far more likely than ministers to justify racial 
segregation as the will of God. Nearly 36 percent of the laymen either 
"agree" or "strongly agree" with the statement, "If God had intended 
the races to mix he would have made all the same color." The reason¬ 
ing behind such belief seems to be that God never acts without cause; 
therefore, He had a reason for creating some men white and some men 
another color. That reason must have been to separate men; therefore, 
it is good that men be separated on the basis of color. 

Laymen also are more likely to sterotype the black man. 
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Table 73 

Laymen: Sterotyping of Blacks 


Theological Position 


Liberal 

Conservative 

Orthodox 

Number 

i 

ii 

42 

"Most blacks are on welfare 
because they are too lazy 
to work." 




Agree/Strongly agree 

- 

3 

17 

Disagree/Strongly disagree 

i 

7 

22 

(No Answer) 

- 

1 

3 

'Most blacks are too irrespon¬ 
sible and carefree." 




Agree/Strongly agree 

- 

1 

13 

Disagree/Strongly disagree 

1 

6 

26 

(No Answer) 

- 

4 

3 

"Blacks would be better off 
taking advantage of the oppor¬ 
tunities they have rather 
than protesting." 




Agree/Strongly agree 

- 

6 

31 

Disagree/Strongly disagree 

1 

1 

9 

(No Answer) 

- 

4 

2 
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Thirty percent of the laymen believe "most blacks" are too irrespon¬ 
sible and carefree. Fourty percent of the laymen believe that most 
blacks on welfare are too lazy to work, and 78 percent believe blacks 
should quit protesting and take advantage of existing opportunities. 
This last fact leads me to conclude that Jeffery K. Hadden is right 
in his appraisal that: 

While most people applaud the general idea that equality for 
Negroes is a good thing, they remain either indifferent to or 
ignorant of the historical conditions which have placed the Negro 
in a disadvantaged competitive position. Hence, they reject al¬ 
most any effort that is directed toward changing these underlying 
conditions....One might argue that it is not the goals that are 
objected to, but the strategies or tactics employed (in protesting). 
But as the racial crisis in America has deepened during 1967 and 
1968, this argument becomes increasingly hollow. What this argu¬ 
ment really seems to be saying is that people are entitled to 
believe whatever they like and to work for the causes they believe 
as long as their efforts do not disrupt the status quo or disturb 
the conscience of those who do not share their commitments . iU ~ 

The statistics for laymen relating to eating with blacks are 
in sharp contrast to those of the ministers. Less than 40 percent of 
the ministers admit to some discomfort when eating at the same table 
with blacks, but 72 percent indicated that they would not hesitate to 
envite a black to their home for dinner. Just the reverse is true 
among laymen; less than 28 percent admit to discomfort when eating 
with blacks, but 75 percent would hesitate to envite a black to their 
home, if at all. (Table 74) What this appears to indicate is that 
while most laymen would prefer not to eat with blacks, when it is 
necessary that he does eat with them, he can, for the duration of the 
occasion, divorce himself from his personal preference and feel no 


Hadden, op. cit., pp. 152-153. Emphasis mine. 
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Table 74 

Laymen: Eating With Blacks 


Theological Position 


Number 

Liberal 

1 

Conservative 

11 

Orthodox 

42 

"I would feel uncomfortable 
eating at the same table with 
blacks.” 

Agree/Strongly agree 


2 

11 

Disagree/Strongly disagree 

1 

5 

29 

(No Answer) 


4 

2 

”1 would not hesitate to envite 
a black to my home for dinner." 

Agree/Strongly agree 


4 

7 

Disagree/Strongly disagree 

1 

3 

29 

(No Answer) 

- 

4 

6 
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discomfort. 

Not only do many laymen feel discomfort when eating with 
blacks, but an even greater number feel discomfort when worshiping 
with them. Thirty-four percent of the laymen admit to this. The 
proportion may be even higher judging by the number who agree with 
the statement, "I would feel comfortable worshiping with blacks," 
but added, "If they came to worship." Some laymen who would feel no 
discomfort worshiping with blacks, nevertheless, believe that inte¬ 
grated worship is bad because blacks worship differently than whites. 
Table 75 indicates that 43 percent of the laymen were in agreement 
with the statement, "Integrated worship is bad because blacks worship 
differently than whites." One layman who strongly disagrees with 
the statement believes integrated worship to be bad for another 
reason. According to this laymen, "Integrated worship is bad because 
many people who would be emotionally affected would leave the Church 
and further plarize the situation.” Thus, it can be seen that the 
proportion of laymen who oppose integrated worship is likely to be 
much higher than 43 percent. 

Public opinion polls have shown a marked upward trend in the 
number of Americans who believe that blacks should have an equal 
opportunity to get ahead, to receive an equal education, or to have 
freedom of movement in American society.'*''*' However, the polls do not 

11 ”Polls," Public Opinion Quarterly , XXXI-XXXII (Fall 1967; 
Winter 1967-68; Spring 1968; Fall 1968; Winter 1968-69). Five con¬ 
secutive issues devote this section to whites' opinion of blacks and 
the racial problem. 
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Table 75 

Laymen View Integrated 
Worship 



Theological Position 


Number 

Liberal 

1 

Conservative 

11 

Orthodox 

42 

”1 would feel comfortable 
worshiping with blacks.” 

Agree/Strongly agree 

1 

7 

19 

Disagree/Strongly disagree 

- 

1 

14 

(No Answer) 

- 

3 

9 

"Integrated worship is bad 
because blacks worship 
differently than whites." 

Agree/Strongly agree 


2 

18 

Disagree/Strongly disagree 

1 

7 

19 

(No Answer) 

- 

2 

5 
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show an equal upward trend in white Americans’ willingness to help 

elect blacks to public office, to have black children to attend school 

with their children, or to permit black people to purchase a home in 

12 

any neighborhood on the basis of economic ability alone. In com¬ 
menting on this discrepancy between belief and reality, Hadden has 
said: 


This increasing "liberalness” is occuring at a general level, 
which serves to reduce the cognitive discrepancy between the 
principles held in the American Creed and the realities of the 
Negro condition in America, but the evidence does not support 
the contention that Americans are becoming significantly more 
liberal on specific valuations that imply implementation of the 
greater value. 

Hadden believes that the "liberalness" of an attitudinal re¬ 
sponse on the race issue depends upon two things: (1) probability of 
interaction implied in the value statement, and (2) the intensity of 
the interaction implied. He states: 

The greater the probability that intense interaction is implied, 
the less willing the American public is to agree with a specific 
attitude. If an attitude statement suggests a low probability 
of interaction and the interaction implied is at a low level of 
intensity, there is a greater likelihood that a person will agree 
with the statement. ^ 

Table 76 presents ten value statements with the general value 
statement on the left and the specific value statement on the right. 

A careful examination of the items included in the table suggests that 
Hadden’s theory is correct. Certainly it applies to Methodist laymen 


■^John M. Orbell with Kenneth S. Sherrill, "Racial Attitudes 
and the Metropolitan Context: A Structural Analysis," Public Opinion 
Quarterly , XXXIII (Spring 1969), 46-54. A study of whites' defensive¬ 
ness about blacks moving into the area in which they live in Ohio. 

^^Hadden, op. cit., p. 167. ^Ibid. 
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Table 76 

Laymen: Percent Agreeing With 
General and Specific 
Value Statements 


GENERAL VALUATION 

STATEMENTS 

Percent 

SPECIFIC VALUATION 
STATEMENTS 

Percent 

A. "People should help 
one another in time 
of need." 

100 

A. "If a black's home 
burned I would be 
willing to take 
his family into my 
home for the night." 

55 

B. "Everyone in America 
should have an equal 
opportunity to get 
ahead." 

96 

B. ”1 would be willing 
to have a black 
supervisor at my 
place of work.” 

78 

C. "Everyone should have 
an equal right to 
hold public office." 

88 

C. "I would vote for 
a black candidate." 

65 

D. "Everyone should have 
freedom of movement in 
American society." 

82 

D. ”1 would live in an 
integrated neighbor¬ 
hood." 

80 

E. "Public facilities 
should be available 
to everyone regard¬ 
less of race." 

81 

E. "I would not prefer 
to stay in a segre¬ 
gated hotel." 

63 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 





113 


in Mississippi. In every case the percentage of those who agree with 
the general value statement is greater than the percentage of those 
who agree with the corresponding specific value statement. It can 
be seen that among the general value statements that as they become 
less general, thereby implying a greater probability of interaction 
between racial groups, the proportion of respondents who agree with 
the general value statement decreases. Everyone agrees that people 
should help one another in time of need, but only 81 percent agree 
that public facilities should be available to everyone regardless of 
race. 

The same trend can be observed among the specific value state¬ 
ments. With these statements the intensity of the interaction between 
racial groups becomes a factor. Eighty percent of the laymen would be 
willing to live in an integrated neighborhood,^ but only 55 percent 
would be willing to take a black family into their home for the night 
if the black family lost it's home to fire. 

In chapter four it was pointed out that 67 percent of the 
laymen opposed busing of children to achieve racially balanced schools. 
(Table 38) An analysis of Table 77 indicates that 63 percent of the 
laymen "prefer" their children to attend segregated schools. Accord¬ 
ing to the statistics gathered in this survey, busing is not the real 
issue. Of the 67 percent who oppose busing, 93 percent admit that 
they are opposed to integrated schools. Integration appears to be the 

15 Most communities in Mississippi outside the larger cities 
are integrated. However, almost no interaction takes place among 
blacks and whites who live in these communities. 
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the real issue behind the opposition to busing; busing of children is 
the scapegoat to hide racial prejudice. 


Table 77 

Laymen: Integrated Schools 


_ Theological Position _ 

Liberal Conservative Orthodox 

Number 1 11 42 


"I prefer my children 
attend an all white 
school 


Agree/Strongly agree 

- 

4 

25 

Disagree/Strongly disagree 

1 

3 

13 

(No Answer) 

_ 

4 

4 


The final statistic which will be used in this chapter to show 
the extent to which white laymen regard blacks with prejudice is taken 
from Table 78. Table 78 shows that over one-half of the laymen pre¬ 
fer their children not to associate with black children in an way on 
a social basis. Over 52 percent of the laymen object to their child¬ 
ren either playing with black children or swimming in a pool that 
premitted black children. 

Table 79 shows the correlation of prejudice and theology for 
laymen. A careful analysis of Table 79 leads to the conclusion that 
the same correlation between theology and prejudice among ministers is 
not true among laymen. (Hadden in his study made the same observation.) 
Prejudice among laymen appears just as likely to be the prevailing 
opinion among theological moderates as among orthodox. Theological 
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Table 78 

Laymen: White and Black 
Playmates 


Number 


Theological Position _ 

Liberal Conservative Orthodox 

1 11 42 


"I prefer my children 
not to play with 
black children." 


Agree/Strongly agree 

- 

6 

19 

Disagree/Strongly disagree 

1 

5 

18 

(No Answer) 

- 

- 

5 


"I would prefer my 
children not to swim 
in the same pool as 
black children." 

Agree/Strongly agree - 2 21 

Disagree/Strongly disagree 1 5 15 

(No Answer) 4 6 
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position, is not as important in predicting social attitudes among 
laymen as among ministers. 

Table 79 

Correlation of Prejudice and Theology 
Among Laymen 

_Theological Position 


Liberal 

Number 1 

Conservative 

11 

Orthodox 

42 


Percent* 

Percent 

Percent 

1 . 

Segregation is God’s will. 

29 

38 

2. 

Blacks on welfare for too lazy. 

30 

44 

3. 

Blacks are irresponsible. 

14 

33 

4. 

Blacks be better off taking 
advantage of opportunities. 

86 

78 

5. 

Prefer segregated schools. 

57 

66 

6. 

Prefer children not play with 
black children. 

55 

51 

7. 

Prefer segregated hotels. 

43 

83 

8. 

Prefer children swim in 
segregated pools. 

29 

58 

9. 

Restaurants have right to 
remain segregated. 

57 

45 

10. 

Integrated worship is bad. 

22 

47 

11. 

Hesitate to envite black for dinner. 

43 

83 


'^Percentages for this group are impractical. 
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Throughout this chapter it has been noticed that racial pre¬ 
judice is much more widespread among laymen than among ministers. 
Table 80 brings this "gap” into focus. 


Table 80 

An Overview of Racial Prejudice Among 
Methodist Ministers and Laymen 




Ministers 

Laymen 

Number 

54 

54 



% Who 

% Who 

Statement: 

Agree 

Agree 

1. 

Segregation is God's will. 

15 

36 

2. 

Blacks are irresponsible. 

23 

30 

3. 

Blacks on welfare for too lazy. 

35 

40 

4. 

Blacks be better off taking 
advantage of opportunities. 

46 

77 

5. 

Prefer segregated schools. 

46 

77 

6. 

Prefer segregated pools. 

11 

52 

7. 

Prefer children not play 
with black children. 

21 

52 

8. 

Hesitate envite black for dinner. 

28 

75 

9. 

Refuse black to stay in home 
for night if his home burned. 

11 

45 

10. 

Prefer segregated hotel. 

25 

63 

11. 

Restaurants have right to 
remain segregated. 

17 

46 

12. 

Integrated worship is bad. 

15 

43 
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Chapter 7 


MINISTERS AS MORAL GUIDES 

The role of a Christian minister has traditionally been under¬ 
stood as two fold: prophet and priest. As priest he administers the 
Church sacraments and gives instructions in matters of faith and 
doctrine. The minister as prophet admonishes the people for their 
sinfulness and calls them to repentance. In so doing, the minister 
serves as the moral conscience of the people. Even when functioning 
as priest the minister serves as a moral guide for the laity, although 
to a lesser extent. 

It Is for this reason that ministers are a potential social 
force in American society. The social force of ministers if only 
potential because studies, including the present one, have shown that 
prejudice and complacency are often likely to be strongest among those 
laymen who are in the Church on Sunday morning. Some ministers be¬ 
lieve that this is the case because of the stern resistance of the 
laity to the Church’s involvement in social action. These ministers 
believe that in the struggle for social justice the Church can do no 
more than it is doing without running the risk of alienating the 
members. Many studies, especially that of Jeffery Hadden, are 
supportive of this position to some degree. Too often in the Church 
success is measured by statistical gains and the degree of unity a 
minister can maintain within his congregation. A minister who finds 
himself serving a congregation whose social views are in opposition 
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to his own may, if he speaks out, disrupt the unity of the Church, 
making statistical gains impossible. Thus, he runs the risk of either 
losing his job, or of being labeled as an ineffective minister. In 
either case, his opportunities for advancement in the ministry are 
curtailed. Campbell and Pettigrew in their study of the racial crisis 
in Little Rock, Arkansas, discovered that, with few exceptions, those 
ministers who favored integration of the public schools failed to 
speak out their Christian conviction for this very reason. Some who 
did speak out were transfered to another state or another situation, 
not because their superiors disagreed with the ministers’ opinion, 
but because Church unity was the price paid for speaking out.^ 

The minister who works for social justice is always open to 
such dangers. There is, however, another view of why the Church has 
been ineffective in guiding its members to a deeper social conscious¬ 
ness. This view postulates that the Church's ineffectiveness in 
social action is a direct result of the failure of ministers to pro¬ 
vide the laity with adequate moral guidance on important social 
issues. 

The purpose of this chapter is to provide as many answers as 
possible to such questions as: What moral quidance are ministers pro¬ 
viding their congregation? Who is speaking on controversial social 
issues? and, What issues are being raised in the Church? 

Methodist ministers in Mississippi do accept the view that 

''’Ernest Q. Campbell and Thomas F. Pettigrew, Christians in 
Racial Crisis (Washington: Public Affairs Press, 1959), pp. 85-108. 
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as ministers they have a responsibility to provide moral guidance to 
the people. Ninety-eight percent of the ministers believe that they 
"have a responsibility to speak out as the moral conscience of the 
nation." 


Table 81 


Ministers 

as Moral 

Guides 


Theological Position 

Number 

Liberal 

4 

Conservative 

11 

Orthodox 

39 

"Ministers have a responsi¬ 
bility to speak out as the 
moral conscience of the 
nation." 




Agree/Strongly agree 

4 

11 

33 

Disagree/Strongly disagree 

- 

~ 

1 

(No Answer) 


- 

5 

At least twice every week 

ministers 

are preachers. 

The 


Sunday worship services are the primary means whereby the Church in¬ 
structs its members in matters of faith, doctrine, and concerns of 
the Church. The worship services provide the forum in which the 
Church gives witness to those issues which are deemed most important. 
In the sermon the minister interprets the Christian message. He 
admonishes the people for their sinfulness and calls them to repent¬ 
ance and reconciliation. Because of the importance of the sermon in 
the Church, it is the primary means by which the Church gives moral 
guidance to its members on social issues. 
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Could it be that the congregation's failure to develope a 
deep social consciousness is an indication that the ministers have 
not attempted to move them in this direction? There is strong evi¬ 
dence to support this as being the case in the Methodist Church in 
Mississippi. 


Table 82 

The Delivery of Sermons on 
Controversial Social Issues 


Number (49) 


Percent who dealt mainly with 
a controversial social issue 
during the past twelve months. 

Percent 

8 or more times 

12 

6-7 times 

4 

4-5 times 

27 

2-3 times 

21 

1 time 

8 

None 

27 

Percent who touched upon, but 
did not deal mainly with a 
controversial social issue. 

Percent 

8 or more times 

37 

6-7 times 

20 

4-5 times 

18 

2-3 times 

12 

1 time 

0 

None 

12 
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Table 82 indicates ministers' performance on two questions 
dealing with the delivery of sermons on controversial social issues. 

The first item in the table makes clear the fact that delivery of 
sermons on controversial social issues is not the usual practice of 
Methodist ministers in Mississippi. Only 12 percent responded that 
they had preached at least eight sermons during the past year which 
had as their main topic a controversial social issue. A more telling 
fact is that 63 percent of the ministers preached less than four ser¬ 
mons all year on a controversial social issue. In over one fourth 
of the Churches, 27 percent, not one sermon during the entire year 
dealt with a controversial issue. For every minister who preached at 
least eight sermons on a controversial social issue there were at 
least two ministers who failed to preach even one sermon on a contro¬ 
versial social issue. 

Each Methodist minister in Mississippi preaches an average of 
two sermons a week. Allowing each minister a three week vacation 
period, this means that each minister preaches an average of 98 ser¬ 
mons a year. When this number is multiplied by the number of ministers 
serving a parish who responded to the questionnaire it is seen that 
the ministers who comprise this survey preached 4998 sermons during 
the past year. Of this total less than 4 percent were devoted to 
controversial social issues. Those ministers who devoted less than 
six sermons to a controversial social issue during the year preached 
4116 sermons. Of this total no more than 93 were devoted to contro¬ 
versial social issues. 

While only a small proportion of ministers preach on 
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controversial issues with any degree of regularity, a larger proportion 
indicate they "touch upon" controversial issues in their sermons. 

Still the general trend seems to be that the average sermon never gives 
moral guidance on controversial issues. As the second item in Table 
82 shows, 67 percent of the ministers only touched upon a controversial 
issue less than eight times during the year. This group preached 3116 
sermons and yet, controversial issues were mention in any way in less 
than 266 sermons. Twelve percent of the ministers never made mention 
of a controversial issue from the pulpit. 

The ministers were asked to indicate for each of eleven issues 
whether or not they had preached at least one sermon during the past 
year which dealt mainly with this topic. Table 83 shows the response. 
As a rule those issues which are least controversial are the issues 
preached upon by the largest proportion of ministers. Law and Order 
heads the list, followed closely by Alcoholism. In fact as many mini¬ 
sters preached on these two issues as preached on Political Decisions, 
the Vietnam War, National Poverty, Prison Reform, and Capital Punish¬ 
ment combined. 

Among those issues which are most controversial (the last six) 
Racial Discrimination heads the list. This is not surprising due to 
the national exposure this issue has received. What is surprising is 
that 53 percent of the ministers did not devote one sermon during the 
entire year to the racial problem. This is true in spite of the fact 
that this was the year of study for merger of the black and white 
conferences in Mississippi, and the year preceeding the actural vote 
on the merger plan. 
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Table 83 


The Delivery of Sermons on 
Social Issues 


Number (51) 


Percent who preached at 
least one sermon during 
the past year which 
dealt mainly with one of 
the following: 

Percent 

Law and Order 

53 

Alcoholism 

52 

Drug Abuse 

49 

Sex 

39 

Racial Discrimination 

47 

Political Decisions 

35 

World Poverty 

35 

Vietnam War 

26 

National Poverty 

22 

Prison Reform 

12 

Capital Punishment 

10 
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From Racial Discrimination on, the proportion of ministers 
who directed a sermon toward a controversial social issue rapidly 
declines: 

—Only 35 percent preached on World Poverty, while a mere 22 
percent preached on poverty at home. 

—Political Decisions was the topic of only 35 percent of the 
ministers during the year in spite of the fact that it was 
a presidential election year. 

—Only 26 percent of the ministers preached on the Vietnam 
War even though this issue is the one which most troubled 
Americans during 1971 and 1972. 

—Prison Reform was the topic of only 12 percent of the mini¬ 
sters in spite of the many prison riots wh£ch occurred 
during the year and the pages of commission reports which 
criticized the penal systems. 

—Only 10 percent of the ministers preached on Capital 

Punishment. Yet, 1972 was the year the Supreme Court ruled 
the death penalty unconstitutional. This ruling caused a 
rush of new capital punishment laws before state lawmaking 
bodies, Mississippi included. 

While this survey is unable to determine the content of those 
sermons preached by ministers on social issues, it does reveal that 
73 percent of the ministers who preached on the eleven issues included 
in the table are theologically orthodox, as are 53 percent of those 
who preached on the last six issues. Only one minister, other than 
an orthodox minister, preached more than five sermons during the year 
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on. any controversial social issue. Thus, it appears that the "voice" 
which provides moral guidance for laymen in Mississippi is either a 
"silent voice" or an extremely "orthodox voice", and in most cases 
both "silent" and "orthodox". 

The facts presented in this chapter indicate that in regard 
to important social issues Methodist ministers in Mississippi have 

done little to provide moral guidance to the laity of the Church. 
Their silence has become a passive acceptance of the status quo. To 
enlist the active support of the ministers in the struggle for social 
justice, reform, and a humane society poses a greater problem than 
some might have recognized. Those who would have us believe that the 
Church's failure to provide society with moral guidance is the fault 
of the laity are misinformed. The ministers must share the greater 
blame. 
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SUMMARY 

The prupose of this study has been to determine three things: 
(1) the extend to which the Methodist Church in Mississippi is in¬ 
volved in the struggle for justice and racial equality; (2) the 
relationship between theology and political and social attitudes of 
Mississippi Methodists; and (3) the difference of opinion concerning 
religious beliefs and social and political ideas between the laity of 

the Church and its clergy. The problem was approached from the view¬ 
point that the ministerial and lay delegates to the Annual Conference 

of the Church might adequately mirror the views of Mississippi 
Methodism as a whole. Consequently, the study is properly a study of 
the relationship between religious beliefs and political and social 
attitudes of Methodist delegates to the 1972 session of the Mississippi 
Annual Conference, with an overall aim of shedding light on Mississippi 
Methodists' beliefs. The study is based upon the reply of 32 percent 
of the laymen and over 20 percent of the ministers serving in a parish 
ministry who were in attendance at the conference. 

In the examination of the religious beliefs of the delegates 
it was discovered that religious orthodoxy is extremely strong in the 
Mississippi Conference. Over 72 percent of the ministers and over 78 
percent of the laymen were found to be fully orthodox in their 
religious thinking. Slightly over 20 percent of both laymen and 
ministers were less than fully orthodox. Liberal theology has made 
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almost no impact in Mississippi as evidenced by the fact that only 
four ministers and one layman ranked in this category. 

In the examination of the relationship between religious be¬ 
liefs and political ideas held by Mississippi Methodists it was dis¬ 
covered that as a rule orthodox theology is closely related to 
conservative politics. Among Mississippi Methodists, in all proba¬ 
bility, a person who is politically conservative will also be 

theologically orthodox. However, political conservatism is strong 
among those laymen and ministers who are less than fully orthodox. 

This is more pronounced among laymen than among ministers. The number 
of delegates who are theologically liberal is too small to make 
significant claims for the group, but their response on every item 
included in the questionnaire does support the hypothesis that there 
is a strong relationship between a person’s theology and his political 
ideas. 

There appears to be a similar relationship between theology 

and social attitudes. Among ministers the relationship seems to be 
very pronounced. Among laymen, however, religious beliefs did not 

influence significantly a person's attitude toward social issues. 
Conservative social attitudes were just as likely to prevail among 
those who are fully orthodox as well as those who are less than fully 
orthodox. 

There is strong evidence of racial prejudice among both 
ministers and laymen. This prejudice exists in the form of stero- 
typing blacks as lazy, irresponsible, and generally "different”. In 
addition to expressing prejudicial attitudes toward blacks, a larger 
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proportion of ministers and laymen expressed attitudes which are 
supportive of discrimination and segregation. For some ministers, as 
well as for some laymen, prejudice appears to be unconscious in that 
they fail to understand the nature of the racial problem. It is 
doubtful that they condone those social forces which deprive the black 
man; they just fail to see those forces operative in American society. 
For others prejudice is likely conscious but not admitted. No minister, 
and only a few laymen, admit to having an unfavorable attitude toward 
blacks. Nevertheless, time after time they expressed attitudes which 
are prejudiced and discriminatory. It seems unreasonable to believe 

that a person's attitude toward a race of people could be so negative 
without him having any conscious knowledge that his attitude toward 
that race is unfavorable. 

On social attitudes, the study discovered a strong discrepancy, 
especially among the laity, between beliefs expressed in general value 
statements and specific value statements which seem to implement the 
general value. While most ministers and laymen believe in the general 
values of justice, freedom, and equality, a much smaller proportion 
agrees with the general value when it is stated in a specific way. 

For example, 96 percent of the laymen believe everyone should have an 
equal opportunity to hold public office, but 35 percent of the laymen 
said that they would not vote for a black candidate. 

Two factors seem to influence whether specific value state¬ 
ments are affirmed: the predictability of the implied interaction, 
and the intensity of the predicted interaction. In other words, a 
person is more likely to affirm a specific value statement of racial 
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equality if implementation of the specific statement will not affect 
him. If it will affect him, the degree to which implementation of 
the specific statement would require his interaction with racial 
minorities becomes a factor in his affirmation or denial of the 
specific value statement. 

Among laymen there is a strong undercurrent of hostility toward 
the Church's involvement in social action and in the political process. 
While only 17 percent of the ministers believe that the Church should 
shun controversial social issues, 35 percent of the laymen hold this 
position. Again It was seen that 37 percent of the ministers and 45 
percent of the laymen were in disagreement with the basic goals of the 
Civil Rights movement. This fact, in part, is responsible for the 
fact that 37 percent of the ministers and 43 percent of the laymen 
believe that the Methodist Church in Mississippi has been adequate in 

facing up to the racial crisis. This stands to reason; those who do 
not believe In racial equality and in the struggle for civil rights 
are not likely to be the ones who criticize the Church for not taking 
a strong stand on racial issues. 

There are two ways of evaluating the Church's failure in 
Mississippi to respond adequately to the racial problem. The most 
common way of evaluating the problem is to place the blame upon the 
laymen of the Church. Such an argument can be easily supported as 
this study has shown. There does appear to be a determined "hard¬ 
core" group of laymen who are steadfast in their opposition to the 
Church's involvement in social or political issues. As Hough has 
written: 
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Some Christians have argued that faith has nothing to do with 
politics. Faith has to do with the salvation of souls, the pre¬ 
servation of the saints for the Kingdom of God that is removed 
from the world. Hence, a line of demarcation is drawn between 
what concerns the Christian and what does not. What is his con¬ 
cern does not extend to the entanglements in which men find 
themselves in the world.^ 

Such reasoning as to why the Church has failed to adequately 
respond to the racial crisis, if applied only to the laity ,- j_ s but 
half truth. There is also a "hard-core” group of ministers, though 
smaller in proportion to the laity, who are equally steadfast in their 
opposition to the Church’s involvement in social and political issues. 
More important, even those ministers who believe the Church should be 
involved in the struggle for creating a humane society, for the most 
part, are not speaking out. This may be because they are concerned 
for their own professional future in the ministry. They have approach¬ 
ed the matter TT with all due caution”. 

The study discovered that ministers are not providing moral 
guidance on controversial social issues. The practice of preaching 
on social issues is almost non-existence in the churches in Mississippi. 
Of 4116 sermons preached during the past year by the ministers who 
took part in the survey, no more than 93 were on a controversial issue. 
Only 12 percent of the ministers devoted a sermon to a controversial 
issue more than eight times during the year, and 12 percent never 
made mention of a controversial issue in any sermon. One reason for 


1 Joseph C. Hough, Jr., Black Power and White Protestants 
(London: Oxford University Press, 1968), p. 146. 

2 

Hough did not give this in the context of an indictment of 
laymen only. He speaks of Christians in general. 
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the laymen’s failure to develop a deep social consciousness may be 
the result of a lack of effort by the ministers to move them in that 
direction. 

Although the majority of ministers are silent, there remains an 
outspoken minority whose significance in the life of the Church is far 
greater than its number indicates. This small vanguard of ministers 
is composed of dedicated ministers from every theological persuasion, 
and they are prompting far-reaching change in the life of the Church. 

It is they who have chosen to "live” theology rather than "talk" 
theology. In such men does the hope of the Church rests. 

On the basis of this study, then, we must conclude that there 
is a serious and persistent gap between and adequate theological 
understanding of racism and Christian responsibility. There is also 
a serious gap between the reality of the Church in Mississippi and 
the principles of the United Methodist Church, in as much as the 
Book of Discipline states: 

We stand for equal rights for all racial, cultural, and 
religious groups....The right to choose a home, enter a school, 
secure employment, vote, and have access to public accommodation 
should be guaranteed to all regardless of race, culture, national 
origin, social class, or religion.^ 

There is a need for reconciliation between white and black 
Christians in Mississippi. But, repentance must come first. On this 
point the Gospel is firm; repentance must always preceed forgiveness 
and reconciliation. May we, then, as white Mississippi Christians, be 

3 

The Book of Discipline (Nashville: United Methodist Church, 
1968), "The Methodist Social Creed", III, D. 1. 
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of a contrite heart so that God's grace may become operative in our 
lives enabling us to overcome our hatred and prejudice so that the 
bond of brotherhood may once again be established between all men. 
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APPENDIX A 
COVER LETTER 


Dear Fellow United Methodists: 

This is a survey studying certain religious and social atti¬ 
tudes of Methodists in the Mississippi Conference, and the relation¬ 
ship between the attitudes of clergy and laymen. I hope you voice 
your true opinion. 

The questionnaire requires approximately 15 minutes of your 
time. Simply check your choice of answer for each statement or 
question. The survey consists of three pages to be completed by 
laymen, and four pages to be completed by ministers. Feel free to 
comment on any of the questions if you so desire. 

Please return these forms to the information desk as soon as 
possible, or if you forget, they can be mailed to the Reverend B. F. 
Stokes, Homewood, Mississippi 39089. 

Please do not sign your name. 


Gratefully, 


B. F. Stokes 
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APPENDIX B 


QUESTIONNAIRE 


MISSISSIPPI CONFERENCE UNITED METHODIST CHURCH 
RELIGION & SOCIETY SURVEY 

1. Age_ 2. Sex_Male _Female 3. _Minister _Layman 

4. Education (circle highest completed) Grade 8 9 10 11 12 

College 1234567 
Other_ 

5. Do you have faith in the leadership of the Mississippi Conference? 

_Definitely _Somewhat _Unsure _No 

6. Do you have faith in the national leadership of the United Metho¬ 
dist Church? _Definitely _Somewhat _Unsure _No 

7. Which statement BEST describes your belief about God? 

_I have no doubt about God’s existence. 

_Although I sometimes doubt, I strongly believe in God. 

_I doubt God’s existence most of the time. 

_I don't believe in a personal God, only in a higher power. 

__None of the above. 

8. Which statement BEST describes you belief about Jesus? 

Jesus is the divine son of God. 

_Jesus is divine only as any great man is divine. 

_I seriously doubt that Jesus actually lived. 

_None of the above. 

9. Check the statement which you believe is literally true. 

_Jesus was born of a virgin. _Life exists after death. 

J esus raised the dead. _Hell is a real place. 

_Jesus walked on water. T he devil actually exists. 

_Jesus changed water to wine. The Holy Spirit is an 

_Jesus was physically raised active force in our world. 

from death. God created the earth in 

Adam, and Eve were real people. seven days. 

10. Admittedly, there are difficulties associated with describing one¬ 
self in terms of broad theological positions. However, within the 
following categories, which one of the following best describes 
your theological position? 

_Fundamentalist _Conservative _Neo-Orthodox _Liberal 

Other 
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11. Belief in Jesus in regard to salvation. (Check one) 

_Probably has no influence. 

_Would probably help. 

_Absolutely necessary. 

12. The Jews were responsible for the crucifixion of Jesus. 

_Strongly agree _Agree _Disagree _Strongly disagree 

13. The Jew's greag suffering is because God is punishing them for 
crucifying Jesus. 

_Strongly agree _Agree _Disagree _Strongly disagree 

14. People should help each other in time of need. 

Strongly agree _Agree _Disagree Strongly disagree 

15. All people should be treated as equals in the eyes of the law. 

_Strongly agree _Agree _Disagree _Strongly disagree 

16. Everyone in America should have an equal opportunity to get ahead. 

_Strongly agree _Agree _Disagree _Strongly disagree 

17. Martin Luther King was an outstanding example of making 
Christianity relevant and meaningful for our day. 

_Strongly agree _Agree _Disagree _Strongly disagree 

18. What is your attitude toward Jews? Very favorable 

Favorable Neutral Slightly unfavorable Unfavorable 

19. Do you personally know any Jewish person(s)? _Yes _No 

20. What is your attitude toward blacks? _Very favorable 

Favorable _Neutral _Slightly unfavorable Unfavorable 

21. Jews are more likely to cheat than Christians. _Totally agree 

_Agree somewhat _Tend to disagree _Disagree completely 

22. Man without God's grace is incapable of anything but sin. 

Strongly agree _Agree _Disagree _Strongly disagree 

23. Orientals can live well on a bowl of rice a day. 

_Strongly agree _Agree _Disagree _Strongly disagree 

24. Welfare should be abolished. 

_Strongly agree _Agree _Disagree _Strongly disagree 

25. The Church exists to serve humanity. 

_Strongly agree _Agree _Disagree _Strongly disagree 

26. Our government is becoming too socialistic. 

Strongly agree Agree _Disagree _Strongly disagree 
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27. The primary task of the Church is to live the Christian life 
among its own members rather than try to reform the world. 

_Strongly agree _Agree _Disagree _Strongly disagree 

28. Churches should encourage their members to support the NAACP. 

_Strongly agree _Agree _Disagree _Strongly disagree 

29. The free enterprise system is the only economic system which is 
in harmony with Christian principles. 

_Strongly agree _Agree _Disagree _Strongly disagree 

30. Busing of children to achieve racially balanced schools is in 
harmony with Christian principles. 

_Strongly agree _Agree _Disagree _Strongly disagree 

31. Integrated worship is bad because blacks worship differently than 
whites. 

Strongly agree _Agree _Disagree _Strongly disagree 

32. I favor abolishing the Central Jurisdiction. _Yes _No 

33. Every person regardless of race should have freedom' of movement 
in American society. 

_Strongly agree _Agree _Disagree _Strongly disagree 

34. A Christian should seek to understand homosexuality. 

_Strongly agree _Agree _Disagree _Strongly disagree 

35. I would feel comfortable worshiping with blacks. 

_Strongly agree Agree _Disagree _Strongly disagree 

36. My choice for president is: _Nixon _Wallace _McGovern 

_Humphrey _Muskie _Other 

37. My occupation: _Professional _Clerical/Sales _Farmer 

Skilled Unskilled Housewife Other 


38. The Church should shun controversial issues which might divide 
its membership. 

_Strongly agree _Agree _Disagree _Strongly disagree 

39. The reason so many blacks are on welfare is because they are too 
lazy to work. 

Strongly agree _Agree _Disagree _Strongly disagree 

40. Everyone should have an equal right to hold public office. 

Strongly agree _Agree _Disagree _Strongly disagree 

41. Public facilities should be available to everyone regardless 
of race. 

_Strongly agree Agree _Disagree _Strongly dis gree 
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42. Sex between consenting adults in private should be legal. 

_Strongly agree _Agree _Disagree _Strongly disagree 

43. I would live in an integrated neighborhood. Y es _No 

44. I prefer my children not play with blacks. 

_Strongly agree _Agree _Disagree _Strongly disagree 

45. An understanding of the language of symbol and myth is important 
in interpreting the Bible. 

_Strongly agree _Agree _Disagree _Strongly disagree 

46. The racial problem in this country is in reality a white problem. 

_Strongly agree _Agree _Disagree _Strongly disagree 

47. I basically approve of the Civil Rights movement. _Yes _No 

48. The racial climate in this country would probably be better off 
if the federal government had not intervened. 

_Strongly agree _Agree _Disagree _Strongly disagree 

49. It is conceivable that a homosexual could be a Christian. 

_Strongly agree _Agree _Disagree _Strongly disagree 

50. The Churches in Mississippi have been inadequate in facing up to 
the Civil Rights issue. 

_Strongly agree _Agree _Disagree _Strongly disagree 

51. The Church should be involved in social action. 

_Strongly agree _Agree _Disagree _Strongly disagree 

52. Churches should encourage their members to support efforts to 
reduce racial discrimination in their communities. 

_Strongly agree _Agree _Disagree _Strongly disagree 

53. If God had intended the races to mix, he would have made all the 
same color. 

Strongly agree _Agree _Disagree _Strongly disagree 

54. Christians should forget their differences and love one another. 

Strongly agree _Agree _Disagree _Strongly disagree 

55. I would be willing to have a black as my supervisor in my place 
of work. 

_Strongly agree _Agree _Disagree _Strongly disagree 

56. I would not hesitate to envite a black to my home for dinner. 

_Strongly agree _Agree _Disagree _Strongly disagree 

57. Most blacks are too irresponsible and carefree. 

Strongly agree Agree Disagree _Strongly disagree 
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58. Ministers should stick to religion an not concern themselves with 
social, economic, and political questions. 

_Strongly agree _Agree _Disagree _Strongly disagree 

59. Clergy who participate in demonstrations do more harm than good. 

_Strongly agree _Agree _Disagree _Strongly disagree 

60. I would not want my children to swim in the same pool as blacks. 

_Strongly agree _Agree _Disagree _Strongly disagree 

61. A restautant should have the right to refuse service to blacks. 

Strongly agree Agree Disagree _Strongly disagree 

62. I would not vote for a black candidate. 

Strongly agree Agree _Disagree _Strongly disagree 

63. I would prefer to stay in a hotel which did not accomodate blacks. 

_Strongly agree _Agree _Disagree _Strongly disagree 

64. Ministers have a responsibility to speak out as the moral 
conscience of this nation. 

_Strongly agree _Agree _Disagree _Strongly disagree 

65. Many whites pretend to be very Christian while in reality their 
racial attitudes demonstrate their lack of or misunderstanding of 
Christianity. 

_Strongly agree Agree _Disagree _Strongly disagree 

66. If a black's home were to burn, I would be willing to take his 
family into my home for the night. 

_Strongly agree _Agree _Disagree _Strongly disagree 

67. I would prefer for my children to attend an all white school. 

Strongly agree Agree _Disagree _Strongly disagree 

68. I would feel uncomfortable eating at the same table with a black. 

_Strongly agree _Agree _Disagree _Strongly disagree 

THIS PAGE TO BE COMPLETED BY MINISTERS ONLY! 


1. Ministerial status: _On trial _Full Connection _Theological 

Student Lay Pastor _Other (please indicate) 

2. I have actively worked for Civil Rights. _Yes _No 

3. I belong to an active interracial ministerial association. 

Yes No 
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4. How many sermons did you preach during the past year which had as 
its main topic a controversial social issue? 

_None _1 _2-3 _4-5 _6-7 _8 or more 

5. In how many sermons, other than those just mentioned, did you 
touch on a controversial social issue? 

_None _1 _2-3 4-5 _6-7 _8 or more 

6. During the past year, if you have preached at least one sermon 
which dealt mainly with one of the following please check. 

Racial Discrimination 
Vietnam War 
_Sex 

Law and Order 
D rug Abuse 

_World Poverty 

National Poverty 
Political Decisions 
Capital Punishment 

_Alcoholism 

Prison Reform 
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APPENDIX C 

SUPPLEMENTARY DATA 

Table I 

Ministers' Attitude Toward Jews 


_ Theological Position _ 

Liberal Conservative Orthodox 


1. The Jews were responsible 
for the crucifixion of Jesus. 

Strongly agree/Agree 1 

Disagree/Strongly disagree 3 

(No Answer) - 

Totals 4 

2. The Jew’s great suffering is 
because God is punishing 
them for crucifying Jesus. 

Strongly agree/Agree 

Disagree/Strongly disagree 4 

(No Answer) 2. 

Totals 4 

3. Jews are more likely to 
cheat than Christians. 

Totall.y agree 

Agree somewhat 

Tend to disagree 

Disagree completely 4 

(No Answer) ^ 

Totals 4 


6 21 

5 17 

- _ 1 

11 39 


3 

11 32 

- 4 

11 39 


1 

2 

8 


11 


1 

4 

9 

24 

_1 

39 
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Table I (continued) 


_ Theological Position _ 

Liberal Conservative Orthodox 


4. What is your attitude 
toward Jews? 

Very favorable 1 

Favorable 3 

Neutral 

Slightly unfavorable 
Unfavorable 

(No Answer) - 

Totals 4 

5. Do you personally know any 
Jewish person(s)? 

Yes 4 

No - 

Totals 4 


2 

o 


11 


11 


11 


11 

20 

3 

__5 

39 


34 

__5 

39 
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Table II 

Laymen's Attitudes Toward Jews 

Theological Position 

_ Liberal Conservative Orthodox 

1. The Jews were responsible for 
the crucifixion of Jesus. 


Strongly agree/Agree 

1 

6 

33 

Disagree/Strongly disagree 

- 

4 

6 

(No Answer) 

_____ 

1 

3 

Totals 

1 

11 

42 

The Jews’ great suffering 
is because God is punishing 
them for crucifying Jesus. 

Strongly agree/Agree 

- 

2 

11 

Disagree/Strongly disagree 

1 

6 

29 

(No Answer) 


- 

2 

Totals 

1 

11 

42 

Jews are more likely to cheat 
than Christians. 

Totally agree 

- 

1 

4 

Agree somewhat 


2 

6 

Tend to disagree 

- 

1 

8 

Disagree completely 

1 

6 

24 

(No Answer) 

- 

1 

- 

Totals 

1 

11 

42 
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Theological Position 



Liberal Conservative Orthodox 

4. What is your attitude 
toward Jews? 




Very favorable 

1 

2 

15 

Favorable 


8 

18 

Neutral 

- 

1 

4 

Slightly unfavorable 



3 

Unfavorable 

- 

- 

- 

(No Answer) 

- 

- 

2 

Totals 

1 

11 

42 

5. Do you know any Jewish 
person(s)? 




Yes 

1 

11 

33 

No 

- 

- 

9 

Totals 

1 

11 

42 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 







149 


Table III 

Ministers View Sex Between 
Consenting Adults 




Theological Position 



Liberal Conservative Orthodox 

Sex between consenting 
adults in private should 
be legal. 

Strongly agree/Agree 

3 

3 

5 

Disagree/Strongly disagree 

1 

7 

27 

(No Answer) 

. 

- 

7 

Totals 

4 

11 

39 


Table IV 

Laymen View Sex Between 

Consenting Adults 


Theological Position 

Liberal 

Conservative 

Orthodox 

Sex between consenting 
adults in private should 
be legal. 

Strongly agree/Agree 1 

5 

5 

Disagree/Strongly disagree 

5 

27 

(No Answer) 

1 

10 

Totals 1 

11 

42 
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Table V 

Ministers View of Homosexuality 




Theological 

Position 


Liberal Conservative Orthodox 

1. A Christian should seek 

to understand homosexuality. 

Strongly agree/Agree 

4 

10 

31 

Disagree/Strongly disagree 

- 

1 

4 

(No Answer) 

_ . 

_ 

4 

Totals 

4 

11 

39 

2. It is conceivable that a 
homosexual could be a 

Christian. 

Strongly agree/Agree 

4 

10 

23 

Disagree/Strongly disagree 

- 

- 

13 

(No Answer) 


_1_ 

3 

Totals 

4 

11 

39 
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Table VI 

Laymen's View of Homosexuality 




Theological Position 



Liberal Conservative Orthodox 

1. A Christian should seek to 
understand homosexuality. 




Strongly agree/Agree 

i 

8 

30 

Disagree/Strongly disagree 

- 

1 

8 

(No Answer) 

- 

2 

4 

Totals 

i 

11 

42 

2. It is conceivable that a 
homosexual could be a 
Christian. 




Strongly agree/Agree 

1 

5 

31 

Disagree/Strongly disagree 

- 

1 

9 

(No Answer) 


5 

2 

Totals 

i 

11 

42 
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Table VII 

Ministers' Opinion of Church Leadership 



Theological 

Position 



Liberal Conservative 

Orthodox 

1. Do you have faith in the 
national leadership of the 

United Methodist Church? 

Definitely 

2 

6 

19 

Somewhat 

2 

4 

14 

Unsure 


1 

2 

No 

- 

_ 

4 

Totals 

4 

11 

39 

2. Do you have faith in the 
leadership of the Missis¬ 
sippi Conference? 

Definitely 

- 

3 

22 

Somewhat 

2 

3 

8 

Unsure 

1 

4 

2 

No 

1 

1 

6 

Totals 

4 

11 

39 
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Table VIII 

Laymen’s Opinion of Church Leadership 



Theological Position 


Liberal 

Conservative 

Orthodox 

1. Do you have faith in the 




national leadership of the 




United Methodist Church? 




Definitely 

i 

7 

18 

Somewhat 

- 

4 

16 

Unsure 

- 

- 

8 

No 

- 

- 

- 

Totals 

1 

11 

42 

2. Do you have faith in the 




leadership of the Missis¬ 




sippi Conference? 




Definitely 

- 

2 

23 

Somewhat 

- 

6 

16 

Unsure 

- 

3 

2 

No 

1 

- 

1 

(No Answer) 

-- - 

- 

1 

Totals 

1 

11 

42 
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